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The Sermon (which stands the first, hut which 
was preached some while a^ in our Church) has been 
added by way of introduction to the others lately 
preached, because the object of that Sermon is to state 
the reasons for the use of Forms of Prayer in Public 
Worship, as the object of the others is to explain that 
particular Form^ which b in use in the Church of 
England. 



7b the Parishioners of St. Mary, WhitechapeL 



My bear Friends, 

My object in writing, these * Plain Sermons 
on the Liturgy ' was to draw your attention to the 
excellence of that Form of Prayer, which the Members 
of the Church of England are privil^ed to use. I 
endeavoured to shew that it is Scriptural in its words 
and matter — Spiritual in its character — comprehensive 
in the variety of its subjects — clear in its arrangement— 
and primitive in its origin. It was also my wish to state 
feirly the most common objections, and to answer them, 
an^ all this in language which the simplest of my 
Congregation could understand. 

My hope in printing them, (which is done at the 

express wish of Members of my Congregation), is, that 

those impressions, which, (through the Divine Blessing) 

may have been made by the hearing of them, may be 

deepened and strengthened by the reading them. With 

prayer to God that they may do some httle * to set forth 

His Glory, and set forward your Salvation,' by leading 

you to worship Him here on earth " in spirit and in 

truth," and so assist to prepare you for praising Him 

eternally in heaven, I commend them to your kindness 

and candour, requesting you to read them with prayer ; 

and am, 

Your affectionate Friend and Minister, 

W. WELDON CHAMPNEYS. 

Rectory, Fibnutry 1840. 
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PLAIN SERMONS, 

Psalm cxxxiii. 1. 

** BEHOLD, HOW GOOD AND JOYFUL A THING IT IS, 
BRETHREN, TO DWELL TOGETHER IN UNITY." 

God's own Word tells us, that ^' His 
ways ate not our ways, nor His thoughts our 
thoughts'' — and almost every thing around, above^ 
beneath us, (when looked into and seen with the 
mincTs eye, as well as with that of the body) de- 
clares the same. Perhaps no one subject more 
plainly shews us this truth than the fact^ that 
while we can only listen to the words of one per- 
son speaking at the same time, the Almighty is 
listening to the voices of millions at the self-same 
moment — is weighing each want and wish of every 
single petitioner — not confounding one with ano- 
ther, but ready to give to each his answer in due 
season. 

We may and do look with wonder upon the Being 
who makes the flying cloud to pour its shower 
on each field, accordmg to its appointed wants, 
and who gives, to every foot of land throughout 
the wide world, its due share, both of rain and 
sunshine — but when we think of the same Being, 
listening to the million prayers that are coming up 
(like steaming incense) from the earth — ^when we 
consider that He marks and remembers each and 
every one of those prayers, and notes them all, 
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how does the mind then acknowledge it as true, 
that " God's ways are not our ways." 

We believe it, (though the understanding it is 
far aboTe out of our reach) that God hears prayer 
wherever it is made — the first tear and sigh of the 
repenting spirit — the glance of the eye turned 
upwards to ^ his mercy-seat — these, from the lisp- 
ing of the infant's tongue to the full outpourings 
of the ojrown Christian s earnest and fervent heart, 
are all known toHim: — the wild and free American, 
in his Canadian forest or his rude church of logs 
— the poor Negro, " servant of servants to his 
brethren" — the dark Hindoo, by his. once-wor- 
shipped Ganges — the Islander of the Pacific 
Ocean, amidst the scenes of his noble home 
— all who have been taught to " call on the name 
of the Lord," are heard by "the God and Father" 
of that Lord ; and when, on some Sabbath morfi, we 
think of the prayers which the Universal Church 
shall have offered up before the morrow, each one 
noted -down, to receive its proper answer in the 
Ali&ighty's own good time and manner, — we are 
lost in the immensity of the thought. The differ- 
ent tpngi^es and languages — the various words of 
the same language, and the prayers of every word 
and of every tongue which have gone up before 
God's throne, crowd and dazzle the thoughts, as 
the countless specks that five seen playing in each 
sun-beam confuse the eye. 

But when we turn our thoughts to this favoured 
land m which we live^ and, wnile pouring out our 
own prayers and praises in our place of worship 
to '* our Father which is in heaven," we remember 
that distant friends and relations — ^parents whom 
we honour— brethren whom we love — friends 
whom we esteem — are at that very moment utter- 



ing the same prayers^ offering up the same praises, 
before our Father's throne, m the very same 
WORDS, their hearts soaring on the same win^s 
that bear up ours to heaven, — there is a charm m 
the thought that is very great. We fee!, then, 
and know, in some d^ree, what is the ** Commu- 
nion of Saints;" and, Uiough it is true, that 
" unity of spirit'' is that which makes all prayers, 
however they may differ in the words in which 
they are spoken, to be one in God's sight, yet it 
seems no less true, that ' uniformity of words' is 
not without its power to keep together some unity 
of spirit. 

.Let us now shortly consider the / subject of 
Public or Common rrayer.' And I would ear- 
nestly beg your attention to this subject, because, 
as members of the Church of England, you should 
be able to give a reason to such as differ from us, 
why you love our truly Apostolic Church, just as 
you ought to '* be able to give a reason of the 
hopie that is in you," as Protestant Christians ; 
and remember it is one tbing to be able to shew 
why you do as you do, and another to condemn 
others because they ^o otherwise — the one you 
ought to do, for y/jpr Bible tells you to ** prove 
all things" — the otbec you ought not to do, for the 
same Bible bids^you to oondemn ho one. 

Private Prayer will necessarily be parti-- 
cular, for we then make known our own par-- 
ticular wants to our God. Self-Examination 
discovers to me my failings, and for those past 
failings I beg forgiveness, and against Uie like I 
ask help for the time to come. The believer prays, 
indeed, for his relations — his Christian brethren — 
th e sick — the needy — the afflicted : — but his own 
p ersonal wants and failings, as a man, are the 



main burden of his private prayer. Family 
Prayer, on the other hand^ as it comes next to 
private prayer, will be in some points particular ; 
it will speak of the particular duties which men 
owe to each other as members of a Christian 
Family, but it will be more general (even in that 
respect) than private prayer, because a family is 
many more in number than an individual. Pub- 
lic Prayer, on the other hand, must, by its very 
nature, be general ; because, if the particular 
wants and wishes, failings and praises of each one 
in the congregation were to be made subjects of 
prayer, it would be almost endless; and yet, if 
only such things were spoken of as applied to and 
suited all alike, there would be scarcely any sub- 
ject for prayer at all. It is plain, therefore, that 
Public Frayer, to be useful, and to answer the 
ends and purposes of prayer, must be in some 
respects general, suiting all the congregation ; 
and where it is particular, it must not be, as in 
private prayer, the setting forth a great many 
different individuals' wants or failings, but those 
of different hinds and character of persons; so 
that while every Christian in the congregation will 
feel his own thoughts, as a member of Christ's 
Church, made known in Public Prayer, he will 
also, in other parts, find his own case touched, 
according to circumstances — according as his 
wants are of one or another particular hind^ and 
as be himself is classed under this or that cha- 
racter. 

I would now call your attention to these fol- 
lowing points ; I. The expediency of a form 
of prayer for congregations. ii. the autho- 
rity for using forms. iii. the excellency 
of that form of prayer which is used in the 
Church of England. 



I. As to the * expediency of a Form of Prayer/ 

The Minister is either to pray for .or with his 
congregation. Now he prays for them in his 
secret chamber. — He vowed before God and men, 
before angels in heaven, and the Angel of his 
Church on earth, that he would be diligent in 
prayer for his flock ; and, like Samuel, he knows 
that he '^ should sin against the Lord when he 
ceased to pray for them :" — but if, in the church, 
he is to pray with his people, and lead them to 
the throne of grace, it seems well (on the face of 
it) that they should know how to follow. If, 
however, in this he be left to his own judgment, 
left to utter the words which come uppermost to 
his mind, left to speak of such things as either 
rise on the moment, or he has set in order before, 
— ^how can his people then join heart and voice 
with him? How can it be called congregatumalj 
when it depends on one marCs wit, or piety, or 
eloquence, what it shall be ?— If Christians are to 
come to Church to hear, 'praying^ rather than to 
pray, then a form of prayer is needless, and not 
wanted : but if they come to take a part, and join 
in prayer y (and not sit listening while another 
prays), then it would seem good and useful that 
there should be some " form of sound words," 
which all might learn, and in which all might join. 

Again. We know that some men can speak 
more readily than others ; but not all who speak 
most readily feel most deeply : nay, deep feeling, 
like deep streams, often is most silent. Moses 
was more pious than Aaron ; yet Aaron was 
Moses's mouth-piece and spokesman. Now if 
there were no form of prayer among us. Brethren, 
you would sometimes hear a Minister, who was 
ready in speech, talking much in the form and 
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shape of prayers ; and another, who was slow in 

speech, saying but little, and even that little with 

breaks between the words, with pain to himself 

and such as heard him ; — and yet he, whom men 

thought least in prayer, might feel by far the most. 

Now, in a form of prayer, if it is scriptural and 

fervent, this difficulty is avoided : — he that would 

say many words is kept down to a few plain and 

hearty ones ; and he who, from infirmity, could 

say but/<?M; words, though his spirit was warm in 

him, finds that spirit mounting on the wings 

of Scripture words, free and unfettered, towards 

its kindred heaven. If, therefore, public worship 

is to be congregational — if fhe people are to have 

their part, and not go to see and hear the Minister 

pray — it seems, on the first view, to be highly 

expedient that there should be a form of prayer. 

II. We next come to enquire * the authority 
there is for using a form.' 

If we are in any way to be guided by the practice 
of God's covenanted people, the Jews ; — if we, as a 
Church, have succeeded and come into their place; 
— if " the adoption and the promises" belong to 
Christians as a body now, as tney did to the Jews, 
as a body, in the times of old ; — if our sacrament 
of Baptism stands to us now as Circumcision to 
them, both representing the death unto sin, and 
*' casting away the filtn of the flesh ;" — if their 
Passover was to keep in remembrance a deliver- 
ance, the accomplishment of which, in its real 
sense, our Christian Passover commemorates ; — 
then, though the Law, with its burdensome rites 
and ceremonies, is done away, and we are free in 
*' the liberty of Christ,'* yet what is useful, which 
they used, is not to be done away because they 
U3ed it, but^ rather, we may suppose, that the 



occasion and the need which brought a form of 
prayer into use among them^ and which God 
approved^ would act now to make a form useful 
also among us. Nor must we think, for a. mo- 
ment, that because the Law, as the Law, is done 
away, that those things which were *' written 
aforetime were not written for our learning/' 

Now that forms of prayer and thanksgiving 
were in use among the Jews, is very easily shewn. 
Moses wrote a Psalm, which he and the children 
of Israel sang, (Exod. xv. 1,21,22); and the 
women, led by Miriam the prophetess, joined in 
it : now had not this been written and knoum, 
had it not been, as we should say, a form of 
prayer and praise, how could the immense congre- 
gation of Israel have joined in it? Again, (Deut. 
xxi. 6, 7, 8) when a man was found murdered, 
God himself taught a form of prayer, which the 
elders of the city nearest to the slain man should 
repeat. David appointed the Levites to stand 
every morning, to thank and praise the Lord, and 
likewise at even. But, not to bring forward other 
examples, many parts of the book of Psalms are 
plainly congregational hymns, written by different 
men, but to be joined in by the people. The 
sixty-eighth Psalm, for instance, was composed 
and sung by David, when the ark was brought in 
from Shiloh, (where it had been kept for many 
years) to the tabernacle in Jerusalem. The twen- 
ty-fourth Psalm was written by Solomon, and 
repeated hy one troop of Levites, and answered by 
another division, as the same ark was lifted up, 
and carried in solemn procession ^nto the noble 
temple which Solomon had just builded to receive 
it. These all were plainly forms of public prayer 
and praise; and that the Almighty loved the 
united and uniform worship of his people, may 



be fairly gathered from this) that " when as the 
trumpeters and singers were €i$ one, to make one 
sound to be beard in praising and thanking the 
Lord ; and when they lifted up their voice with 
the instruments of music, and praised the Lord^ 
saying, " For he is good : for his mercy endureth for 
ever;" that then the house was filled with a cloud, 
so that the priests could not stand to minister, by 
reason of the cloud : for the glory of the Lord 
had filled the house of God." Is it for nothing 
that the Holy Ghost has caused this to be written, 
— that the glorious and brilliant fire, which was 
the sign of the Almighty's presence — the same 
that burned in the blazing bush at Horeb, and 
that, in after times, shone on the mount of Trans> 
figuration, and came down in the tongues of fire 
on Pentecost-r-that this holy fire should have 
filled the new-built temple at the very moment 
when, according to the powerful words of Scrip- 
ture, the people and ministers were as one — when 
with one heart, and voice, and words, they praised 
the Lord ? 

But to come to the times of our Redeemer. — 
Christ, at the wish of his disciples, taught them a 
' form of prayer,' which we, after him who spake 
it, call the Lord's Prayer. It was a custom with 
the Jewish doctors to teach their scholars a form 
of prayer, by which they should be known from 
those of other doctors. John the Baptist had, 
doubtless, given his disciples such a form : — the 
disciples of our Lord came to him, and asked 
that he woul4 teach them how to pray, " as 
John also taught his disciples." Now, without 
straining the words very much, we cannot but 
suppose, that the disciples meant to ask, that 
their Master would give them ' a form of praver,' 
aa other teachers had. We know that Christ 
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granted their request. In St. Matthew's Gos-* 
pel, (vi. 9) the words which our Lord ad- 
dresses to his disciples, before giving the prayer, 
are, '* After this manner," though the word in the 
original simply means " thus." In St. Luke, 
however, (xi. 1, 2) he says, " When ye pray, 
say. Our Father," &c., and then gives the same 
prayer. Now supposing that, by the first, our 
Redeemer wished to teach us that we are to frame 
our prayers after that model and example, — by the 
second we must, as naturally believe, that he 
meant to give us the very words of a form of 
prayer. I would not wish to draw more from 
these things than is fairly and reasonably to be 
drawn from them : but what has been said is only 
what is to be fairly gathered from the words of 
St. Luke's Gospel. And some of the earliest 
Fathers of the Christian Church expressly declare 
their belief, that * the Lord gave his new disci- 
ples, of the New Testament, a new form of prayer^* 
meaning the Lord's Prayer ; and we know that 
the Christians, in the first ages, always used it 
every day at the Lord's Supper, which they par- 
took of every day. 

The early Christians also joined in the use of 
Psalms. St. Paul blamed the Corinthians (1 Cor. 
xiv. 26), that when they came together for public 
worship, ^^ every one had a Psalm," that is, he 
found lault with them, not for using Psalms (for 
he and Silas, when in prison, ** prayed and sang 
Psalms" together, which the prisoners heard), but 
because they did not say or sing their Psalms 
together, because there was no uniformity of 
worship; yet there was plainly but one Spint 
which moved them all — " diversity of gifts, in- 
deed, but the same Spirit." This diversity he did 
not desire to do away. How could he do away 
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that which God gave ? But he desired to bring 
all into order and decency, because God was '^ the 
Author, not of confusion, but of order and peace," 
in all the Churches of his Saints. The same 
Apostle also exhorts the Ephesians (Eph. v. 19) 
to ** speak to themselves in psalms, and hymns, 
and spiritual songs ;" and the Colossians also he 
desires '' to teach and admonish one another in 
psalms, hymns, and spiritual songs, singing with 
grace in their hearts to the Lord." 

It is likely, then^ that the very early Christians 
nei^ forms of prayer f and some written Psalms, in 
their public worship ; and we know (without any 
doubt) that, within less, than 200 years after the 
days of the Apostles, «' Liturgy, that is, a set 
form of public prayer, was used m many churches ; 
in those of Jerusalem, for instance^ and Rbme, 
and Alexandria; and perhaps it is, in itself, no 
slight reason for a form of prayer being the first 
ana primitive way of Christian worship, that every 
nation, which has become Christian, joins in the 
use of forms of prayer. 

In having gone over the foregoing arguments, 
I have done it, not to shew that others, who use 
no forms, are wrong, but to give the reasons why, 
as Churchmen, we believe tnat we, as a Church, 
are right ; and from a wish that you ma}[ not 
only see that a form of prayer seems, at first sight, 
very expedient, but that history, as far as it carries 
up such things, clearly gives her witness in favour 
of forms of prayer : and if, m the times imme- 
diately following the Apostles' times, history is 
silent, we must remember, that the enmity and 
hatred, which followed the first Christians every 
where, forced them to ke^p their worship so secret, 
that men charged them with abominations, only 
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because the^ hated them, and knew nothing of 
what they did, in their meetings, for worshipping 
God. 

Having thus endeavoured to shew, first, the 
expediency and usefulness of a form of Prayer, 
and, next, the authority for using one, we now go 
on to the third point of our consideration, viz. 

The excellency of that Form which we have the 
happiness to possess. 

And if the holiness and piety of those who put it 
together can recommend a human work to the 
Christian's notice, then is not our ' Book of Com- 
mon Prayer' without this recommendation: for 
they, who put the first frame-work of it together, 
were^^ther men who actually sufiered afterwards, 
in a reign of terror and blood, for the part they 
had taken; or men who boldly confessed their 
belief, and thus laid themselves open to the same 
untimely end. And if a spirit of humble contrition 
for sin — a deep and sober faith in the atonement 
for sin — an earnest seeking after grace, to resist 
sin for the future — and heartfelt thanksgiving for 
mercies already received ; — ^if these, joined to a 
charity, wide as the heaven, and, like the God 
from whose Spirit it. comes, taking in within its 
wide sweep all, from the king on his throne to the 
captive in his dungeon ; — if these things can com- 
mend the form of Prayer, in which they are found, 
to the love of Christians^ our Liturgy will not 
wantinends, as long as these things are valued; 
for they are all founa within it. It has its^auZ^; 
who shall deny that? — ^what human work has not? 
It does not please all, who shall deny that ? — 
what work of man ever did ?— t-But as to its faults, 
they are more arising from change of times, and 
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customs, and circumstances, than from any evil in 
the Prayers themselves : and as for even the 
attempt to please all, we know that it would 
be vain. 

Now in all true faith there must be these parts 
— a humbling sense of sin — a trust in the Saviour, 
and hope of pardon through Him — a desire of help 
against future sins — and thanksgiving for help 
already given. Now to make the subject as simple 
as possible, we will consider (it must be very 
shortly) our Common Prayer regarding these 
points. 

The first, in natural order, is ' Confession of Sin;* 
for between every sabbath, and the one before, we 
have all sinned and done many things amiss : — 
these must be acknowledged, if we would find 
mercy. Accordingly our Services begin, morning 
and evening, with Confession of Sins; and, to 
prepare the mind of each person for doing this 
heartily and humbly, the Minister reads some 
Sentences of Scripture which declare in substance 
this thing, that, '' he who covereth his sins, shall 
not prosper, but he who confesseth and forsaketh 
them, shall find mercy." Thus our Services begin 
with that which is the first and most natural part 
of true faith — acknowledgment of our sins, though 
this, indeed, runs through many other parts of 
the Services ; but I only need notice it here. 

But there must be ' a hope of pardon' to the pe- 
nitent, and a ' trust in the great atonement for sin, 
next to Confession ; and, accordingly, the Abso- 
lution, spoken by the Minister alone to the people, 
declares that Almighty God, who desires that 
none should 4^e, but all be forgiven and live, has 
left it in dbarge to the Ministers of his Son, Jesus 
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Christ, to declare to such as truly repent and be- 
lieve his Gospel, that he forgives them : and then 
the Minister calls on the people to jbiirwith him 
in asking God to give them that true repentance, 
by which they may live a holy and religious life, 
and in the end attain everlasting happiness, 
through Jesus Christ. 

Then, in the hope that such as have faithfully 
asked pardon for sins, truly felt, have found 
mercy, all join in the Prayer which the Saviour 
taught his disciples, and then lift up their hearts 
with joy and love to God, in a song of ' praise.' 

But, next to these, there is need of ' prayer for 
help against future transgressions ;' and, as we 
said before, that it would be impossible to make 
known every individual'^ wants by themselves, 
they must be therefore set forth according to their 
characters ; and thus the Litany was put together, 
(the word meaning *a General Supplication') in 
which every want^ either of body or soul — every 
sin, to which any one might be tempted — every 
sufferer, for whom we should feel — every sort ana 
condition of men, for whom we should pray — is 
mentioned before God ; and all these petitions 
urged forward with* the utmost devotion, by plead- 
ing ail those points in a Redeemer's linf and 
history, which must plead before the Father's 
mercy-seat. 

It is impossible for us, in the short time we have 
lefty to go over half the excellenci6B of our Church 
of England Form of Prayer. It was the Spirit of 
God, the spirit of universal Charity and Love, 
which was in their hearts who drew it up ; and its 
prayers are, like their charity, universal. What or 
who is left out in them ? — the rich and poor — the 
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old and young — ^the high and low-^the King and 
the widow's child — the bond and free— the whole 
and the sick* — the Counsellors who advise — the 
Magistrates who execute — the People who obey — 
the Fathers in Christ, who watch over his Church 
— the Ministers^ who care for souls — their flocks, 
over whom they watch, and for whom they care — 
all are thought of— none are forgotten — not a sin 
to which we are open, from its first birth in the 
thoughts to its . perfect growth in deeds — not a 
weakness, which, like a neglected hurt, may 
spread into a deep and dangerous wound — not an 
ignorance, that tribe of secret sins which are too 
small for our eye to see, but which God sees and 
reckons — nothmg is left out : and if to pray for 
our enemies be a proo^ that we are Christians, that 
proof is not wanting to us as a Church ; since all 
the evil we desire them to have is, * forgiveness 
and a change of heart/ 

If we have at all shewn the expediency of a 
form of prayer ; and if the practice of the earliest 
ages, and every Church, be any authority for 
using a form ; and if the last remaining question 
for using one be only whether ours is a ffood and 
proper one — that question may, I think, fairly be 
considered as answered. The form, in use in our 
Church, has its faults. This we allow : but should 
it be set aside for that reason, you might, for the 
same cause, refuse ever to hear a Minister preach. 
Some may hold its Services to be too long ; — they 
were once divided — then they wete not too long. 
Others may say it has vain repetitions :— repe- 
titions I acknowledge, but not vain. If Christ is 
to be charged with vain repetitions, when, in his 
agony, he went and thrice said over the same 
words — then are we to be charged w^th the same 
when we repeat his words : but this little fuult, if 
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fault it be, is to be laid to the change of circum- 
stances, since the Lord's Prayer was divided 
among difFerent Services. 

If any prayer should be added in .our hearts at 
the close of our Public Prayer, it should be one 
for pardon, that we have been wandering so wide, 
while such fervent words were bein^ put up to 
God's throne — that so many a suppucation has 
been made, and we have made it our own by no 
warm Amen— ^so many a praise sung, and we have, 
perhaps, been either silent or lukewarm. 

Brethren, I would not be misunderstood in what 
I have written :-^think not that I wish you to be 
found among the number of those (and I have met 
many such) who, like the Pharisees of old (and 
these are Pharisees, though they wear no phylac- 
tery) honour '* the gift above the " altar that 
sanctifies it." I would not have you set your 
Prayer-Book above your Bible; nor value the 
one, except as it breathes the spirit^ as well as 
sets forth the words^ of. the Book of God. The 
one is God's ovm Word, which " holy men of old 
spake and wrote, as they were moved by the 
Holy Ghost:" — ^the other is man's toork, indeed, 
and therefore not perfect : but, as long as the 
words of sound judgment — sober piety — deep 
humility — true contntion — unViravering faith- 
meek, hope — ^and unbounded charity^ shall find 
echoes in the Christian's heart — io long, I am 
firmly persuaded, will the Liturgy of the English 
Church be dear to the pious Churchman, and 
approved by all, whose minds have not been 
warped by early prejudice, or whose consciences 
(and God forbid that I should speak lightly of 
the weakest) do not receive a form of prayer. 
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We have thus ended our consideration of the 
subject of Public Prayer. May He, who alone 
can bless, grant that we may not have considered 
these things in vain ! — We could follow the Chris- 
tian to his closet, and see how true faith in his 
Redeemer, sense of his own wants and failings, 
and need of help, and feeling of mercies, will 
teach him to speak with his reconciled Ood. We 
could see that same faith leading his awakened 
heart to win those dear to him and committed to 
his charge, to know the same Lord and Saviour 
whom he knows and loves. We have to-day gone, 
as it were, to that house, where each little family 
church, (like some mountain stream) joins with 
a larger one : — ^where its waters flow wider and 
wider, as they near the ocean. We have seen that 
the Prayers, though they do not and cannot 
speak of every individual's wants, yet speak of 
those of every character and class of Chnstians ; 
and while, in this point, they are sufficiently par- 
ticular, are in others as universal as chatty can 
make them. — What remains, then, but that we 
should humbly ask that God will tedch us how to 
pray in our secret chamber, and with our house- 
nold — that we may better join the assembly of the 
saints, where our God is greatly to be praised, 
and had in honour — that the ^^ Spirit of prayer 
and supplication'' may be upon us in His house 
of Prayer— and that we may love our holy Church, 
because its forms breathe the warm spirit of 
earnest, yet humble faith. May we, each time we 
come hitner, find more and mote- that what our 
Brethren (who lived saints and died martyrs,) 
framed, in times gone by^ in which they ofl^red 
up their wishes, and deckved their belief, may 
not be otherwise than good for our use. May we 
love that truly Clhrisliaa and Apostolic Church to 
which we belong, and lov6 its pure and simple 
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Services ourselves, without despising or treating 
unkindly such as differ from us. — May we strive 
to support that Church in these days, when its 
enemies would say, '' Down with it, down with 
it, even to the ground," not by fierce wrangling 
and uncharitable disputation, but by following 
after gentleness and blamelessness of life. — So 
shall we best befriend the cause of our Church, 
by befriending that of true religion — ^by giving 
its enemies no handle for blame. Then shall we 
feel what David felt towards the established 
Church of God in his day, and say with him. 
" O pray for the peace of /erusalem ; — ^they shall 
prosper that love thee : for my brethren and 
companions' sake I will wish thee prosperity : — 
yea, because of the house of the Lord our God, I 
will seek to do thee good.'' 



SERMON II. 



1 Corinthians xiv. 15. 

** I WILL PRAY WITH THE SPIRIT* AND I WILL 
PRAY WITH THE UNDERSTANDING ALSO." 

The Church of the Corinthians excelled 
in their spiritual gifts. Among other gifts^ that 
of "speaking with tongues" was common among 
them. When the Christians came together to 
worship, those persons who had the ffift of 
tongues, desirous of exercising their gift, fre- • 
quently spoke in unknown tongues, and wnile they 
were edified themselves, the other believers, from 
not understanding what was spoken, were not 
profited at all. oaint Paul wrote to instruct the 
Corinthians, among other things, that their great 
desire, in wishing for spiritual gifts, should be to 
benefit others and edify those wno heard them. 

The simple principle thus laid down by the 
Holy Spirit in this Epistle, viz. that prayer must 
be made both " with the spirit and with the under* 
standing," is one, which common sense and reason 
at once confess to be just. It is a principle which 
our spiritual Church acknowledges in one of her 
Articles (the 24th), wherein she declares, that 
' it is a thing plainly repugnant to the Word of 
God, and the custom of the Primitive Church, 
to have Public Prayer in the Church or to minister 
the Sacraments in a tongue not understanded of ' 
(understood by) 'the people.' It is needless 
for me to tell you, (as you most probably know 
it already), that the prayers of the church of 
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Rome are in Latin ; and though they have added 
a translatian side by side with the Latin, to enable 
the people to understand the meaning of the prayers 
which the priest is repeating, still it is plain, that 
this practice is as contrary to Scripture, as to good 
sense ; and has arisen from the perverse ^'traditions 
of men,'' and not from 'Hhe commandment of God/' 

That branch of the Church, to which we have 
the privilege to belong, has endeavoured to 
secure, in her Public Worship, the principle laid 
down by the apostle, viz. that prayer, in order 
to be acceptable, must be made both with the 
spirit and the understanding; and if the very 
words of Scripture, setting forth our various wants, 
are suited to call out and arouse a spirit of 
supplication ^i£ the words of the same Book, de- 
claring the object of all faith, are proper to excite 
our faith, and those which tell of God's many 
mercies to us, are such as should increase as well 
as set forth our thankfulness, then is our Scrip- 
tural Liturgy suited to excite as well as express the 
spirit of prayer ; and, inasmuch as the EngUsh 
translation of the Bible is as remarkable for the 
simplicity of its language, as for the faithfulness 
with which it gives the meaning of the ancient 
Scriptures, it is plain, that as the same simplicity 
of expression belongs to the Prayer Book (in con- 
sequence of its being gathered out of the Bible) 
. it is plain therefore, that the Prayer Book is also 
suited to the understanding ; and therefore all that 
the Church can do to ensure that PubHc Prayer 
shall be made with the spirit and the under- 
standing also, has been done, inasmuch as we 
pray in the simple words of the Kble itself, and 
are led to the knowledge of our wants — the Meet 
of our faith-^the subject of owr gratitude^n lan- 
guage gathered from the same holy source. 
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Yet although the words of our Church Service 
are thus simple and scriptural, and therefore tit 
words to express the prayer, both of the spirit 
and the understanding ; still the better those 
Prayers are understood, and the reason for their 
being arranged in the order in which they stand, 
are known, the more likely is it that we shall 

?ray with the spirit and the understanding also, 
t will be our endeavour therefore, with God's 
blessing, to draw your special attention to the 
Prayers of our Church generally, and to those 
parts of them especially, which it is important that 
you should understand; — and let no one undervalue 
such considerations as the present will be^ since 
the object of all sermons is to draw men to pray^ 
and the best preparation for hearing sermons 
profitably, is to pray heartily and sincerely. If, 
therefore, thes6 considerations shall be so blessed 
by God, as to lead you, dear brethren, to under- 
stand better the Prayers you repeat — ^to shew you 
their spirituality and fulness ^ and thus excite you 
to pray with the spirit^ and help you to pray more 
with the understanding J — if these considerations 
shall (under God) help you to do this, they will 
not be in vain ; and let us remember, that in such 
considerations we are not going over a barren field, 
since Christ and his salvation are as much the 
objects of our thought, and subjects of our medi- 
tation in the Prayer Book, as they are in that Book 
from which every word is gathered, and each 
Prayer of the Prayer Book is drawn. Some may 
perhaps think these words too strong, but they are 
trucj as any one may see by turning to a Prayer 
Book with references at the sides, or as we could 
shew (if time allowed us, or it were necessaiy to 
do so) by reading first the words of our Prayer 
Book, and then the same words from Scripture. 
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We have already shewn the advantages of a 
stated form of Prayer. However great may be 
the gifts of prayer which some persons have, yet 
those gifts often vary, being more at one time than 
another ; and as all have not those gifts alike, and 
those who would fail of them are more than those 
who would possess them, it must be clear that 
plain and Scriptural Prayers, expressiilg our feel^ 
mgs of godly sorrow for sin - our faith in the great 
sacrijiee for sin — our t/uaikfulness for mercies 
received — and setting forth our ukints, and those of 
all mankind, must, on the whole, be more desirable 
than if each minister were left to conduct the 
service as he might like or be able ; and when we 
consider that the words in which we pray every 
Sdbbath, are, many of them, the same in which, 
fi*om the very earliest times. Christians have wor- 
shipped God : this consideration must add to that 
weight, which the Scriptural words of the Prayers 
should have with all wno know the Scriptures. 
k 

Taking for granted then, the desirableness of a 
stated form of Prayer, let us consider such points 
as may be profitable to us to know. 

One of the first things to which I would direct 
your attention concerning our Public Prayer is — 

THE GREAT SHARE WHICH THE PEOPLE HAVE IN IT. 

Though the minister leads the people, he does 
not take all the service to himself. The people 
ought to have a considerable part in the Public 
Prayer of the Church. To mention a few parts. 
The General Confession is meant for all the con- 

fregation. The minister kneels, as it were, at the 
ead of a crowd of suppUants — he leads the Con- 
fession, but each one or those suppliants ought to 
join his humble voice to that of his minister. 
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Agaioi the Lord's Prayer is to be said by the 
whole congregation, like one great family of 
repenting (and as such) pardoned children, calling 
on their gracious and forgiving Father. — Of the 
Verses which follow, the people ought to repeat 
every second verse. — ^The Psalms are to be read, 
one verse by the minister, the next by the people, 
and so each psalm and hymn that comes between 
the Lessons and the Creed is to be said in the same 
way. — ^The Creed again, like the General Con- 
fession, is to be said by each person in the Church, 
sentence by sentence, after the minister. In the 
Litany, the people are to finish each prayer, which 
the minister has begun ; for you will observe, that 
in the latter part of the Litany, tlie prayers are 
imperfect, without those words which the people 
are to repeat aloud, * That it may please thee to 
bless and keep all thy people.' ' We beseech 
thee to hear us, good Lord.' You will see that 
the last words which the people are to j*epeat, 
make up the prayer, as those words which the 
minister says by himself, have no perfect meaning 
without those which the people say. Thus a very 
great part of the Public Service of God belongs to 
the people. And even those prayers, which the 
minister repeats aloud by himself, are to be fol- 
lowed by each- person in the church silently in his 
heart, and assented to by the * amen ' at the 
conclusion. This then is the first point to which 
I would call your attention in considering the 
Public Services of our Church. In no other form 
of worship have the people eo large a share as in 
our own. In most Didsttitii^ Communions, ex- 
cept in the hymns sung, the people are only 
listeners-^the minister conducts the worship al- 
most entirely. In our Church, the minister leads, 
but it is not his service-— it is meant to be 
the united service of minister "and people-^a 
Lit^i^. 
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We know indeed , that what has been meant to 
be done, has not always, and we fear not often, 
been done. The service has too often been like 
the Mass in Popish worship, when the priest 
sometimes receives the Sacrament for the people, 
and they are to consider that they have received it. 
Too often such Protestant Popery has been found 
in our Churches here, when the people's worship 
has all been done by deputy — the minister praying 
for them — the clerk responding for them — the 
children singing for them — and they scarcely even 
listening for themselves. Too often, instead of 
the warmth, and life, and spirit which our services 
present, when the praying minister is answered by 
the praying people, and the voices of countless 
worshippers almost drown the organ — ^instead of 
such worship as this^ which is like a 'little 
heaven below', the solitary voices of the minister 
and the clerk have alone been heard, while a 
body of careless and heartless listeners filled the 
church ; or rather did not fill, but left it, as it 
were, empty. 

We rejoice that it is not so with us, brethren ; 
in this church, there is much heart, and much 
life, in our Public Prayer ; yet not so much as we 
could desire. 

Do you not feel, brethren, when your ministers 
pray the prayers, and not merely read them, that it 
seems to kindle your prayers? — that you seem to 
catch something of the fire that gives warmth and 
fervoiurrto their petitions? when your thoughts 
are perhaps wandering, (for which of us is there 
who has not to mourn over much wandering 
thought each time we pray ? ) have you not found 
that the tone of deep and heartfelt prayer in him 
who leads the tervice, has called back your wan- 
dering thoughts, fixed ycur attention, and broi^ht 
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you up to join in the 'amen', by which each person 
in the church makes that prayer his own? We are 
quite sure that you have felt this. But you do 
not know, dear brethren, how much your ministers 
also are encouraged and inspirited in their part of 
the worship, when you^ by your distinct and 
devout responses, shew that your attention and 

Jrour hearts are in the service. We " are men of 
ike passions with yourselves" — our hearts as ready 
to wander as your s — the enemy of all prayer and 
devotion is as busy to make us wander as you, nay 
more, since when the minister faints, and is weary 
in prayer, "it is as when the standard-bearer faint- 
eth " — it is as when Moses' hands grow slack and 
fall down, and then Israel is worsted in the battle. 

Let me, then, here earnestly entreat you to 
consider, that when you come to worship in the 
church, you have each a part to perform in the 
service ; it is as imperfect unless you each do your 
part, as harmony is imperfect when one of the 
voices is away. If indeed there should be one 
present who has no sins to confess — no need of 
the Saviour's pleading ; if there should be one who 
is so wise, that he needs no instnrction — so strong, 
that he requires no grace — so innocent, that he 
wants no pardon, then, that one may be silent, 
but no other may. Let me, then, hope that you 
will all join more heartily than ever in the Scrip- 
tural Prayers of our Church — that the devotion, 
which we do mark, with joy and thankfulness, will 
be increased many fold—tnat no one voice will be 
silent, when blessings are to be had for the asking. 

It is said of the first Christians, that after each 
prayer repeated by the minister, their * amen ' rose 
like thunder! Why should it not be so with us 
now ? It would be, if our hearts equally felt, and 
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our minds understood the value of those 'amens.' 
Let me endeavour to shew you their value. When 
a law-paper is drawn out, at the bottom of it are 
placed several small seals of wax ; all the persons 
who are to engage themselves by that paper to 
do something, must sign the paper and touch 
one of the seals, by which they deliver .that as 
their act and deed : so that what is promised by 
them, becomes as effectually promised, as if each 
had a separate paper drawn out for himself alone, 
and not for any other. Now each prayer that the 
minister repeats, is like a 'paper containing a 
petition ready drawn out, which is about to be 
presented by the great Friend of man, before the 
Sovereign Majesty of heaven. And every one, 
who wishes to share in the blessings asked for in 
that prayer, must (as it were) set his seal to it — 
must write his name to it— must put his amen to 
it, that it may be his prayer. So then every 
prayer, which goes up without your name— with- 
out your amen— will bring no blessing on you who 
are silent, because you have no part in it. 
Whereas, each prayer, to which you fix your 
amen not only from the lip, but from the heart, is 
like a parchment roll, containing your petition — it 
mounts to heaven — ^it is carried by angels into the 
hand of the Mediator— it will bring down the answer 
of peace to each soul that joined in signing it. 
Again, if there were a rope let down from heaven 
for each soul of man to fix a letter to, and draw 
up those letters to heaven, and bring down help, 
would it be enough for men to say, I am in 
want, indeed, but I will not write to tell it ; 
would these men obtain the help of which they 
stood in need ? No, Now each prayer is like a 
rope, which will carry up ten thousand letters to 
heaven, if need be, where each one will be read, 
and each obtain a certain answer; let each of us. 
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tlien, fix our letter— tie our petition to the rope- 
let us each follow the prayer spoken by the 
minister with our hearts, and by a loud ^ amen ' 
make each prayer our own. 

Let no one say, th^se things are of no im- 
portance. If Public Pmyer is to be Common Prayer 
— common, so that all are to bear their part in it, 
then it cannot be unimportant that each should be 
admonished and exhorted to bear that part ; and 
if the habit of attention, which would be formed 
by each one in the congregation feeling that he 
had a part to take in die service, and carefully 
endeavouring not to neglect his part — if such a 
habit of attention would tend to keep alive the 
spirit of prayer (as it surely would) — if it would 
greatly cheer and encourage the minister in his 
prayers, to hear the people's prayers — if his de- 
votion would be kindled and increased by the 
feeling of their fervency, and tfieir devotions 
aroused by his earnestness — ^then surely to urge 
you, brethren, to join more heartily and universally 
in the prayers of our church, is not unimportant 
either for you or for us, or for God's glory. 

There is another point to which we would draw 
your attention. 

The most important part of the service is 

PLACED AT THE BEGINNING OF IT. — This part is 

the General Confession of Sins. 

You know, brethren, that while we are in 
sin, we cannot please Godc A disobedient child, 
who has insulted and refused to obey his father, 
will not be admitted to favour till he has ac- 
knowledged his fault—a rebel against his sove<- 
reign will not find entrance to his palace, nor 
approach to his throne, till he has throvm away 
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his weapons, and obtained pardon : so, while 
we are in unconfessed sin, we cannot please our 
Heayenlv Father, nor approach the insulted Ma- 
jesty of heaven. And which of us is there that 
can enter the house of prayer any sabbath-day, 
and say, 'during the past week I have no fresh sin 
to repent of or confess — this week I have loved 
the Lord with all my heart, and mind, and soul, 
and strength ^I asked pardon hut Sunday, and I 
hope my sin is forgiven— -^o*(2ay I need not to ask 
forgiveness ; ' tell me, brethren, is there one who 
ought to feel thus ? If not, we all need to con- 
fess our sins each sabbath-day— then it behoves 
us to come in time to confessiliem. The Services 
of our Church begin with this act, with which 
every sinner should draw near the Majefsty on 
high. The Sentences out of Scripture are read 
first to prepare the mind for this act of confession. 
The Exhortation read by the minister is for the 
same end. The whole Word of Gk>d joins in 
bearing witness to this — thot until sin is forgiven no 
praise can he acceptably offered^ and it must be 
oonfessed before it can be for^ven. It may 
incleed be doubted, and that with much reason, 
whether those, who through any carelessness, or 
through any but a most urgent cause, do not come 
into cnurch till after the Confession of Sins has 
been made, offer any acceptable service thcJt time 
to God. This however is certain, they who do so, 
treat the courts of the King of Glory with a slight 
and disrespect, that they would not dare to shew 
to any earthly sovereign. This is certain, that 
they presume to approach the Throne of Him who 
' is a jealous God, without applying to that blood 
of atonement, which alone can make His Throne 
of Justice, a Throne of Grace to guilty sinners. 
This is certain, that they shew less love to the 
house of God, than the sons of folly shew to the 
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pIay*hottie or the feast. This is certain, that the 
careless, slothful, or irreverent state of mind, 
that makes them late in ^iterii^ God's house, is 
not the state of mind that will make their attend^ 
ance there a blessing to them, or their acts of 
worship acceptable with Him 'who trieth the 
hearts/ 

On this point, then, I would speak with all 
a£Pection, yet with all plainness ; there is indeed a 
&ult in some of you, dear brethren. When the 
servant of Gocli^tands up in his place to begin the 
service of his Master and yours — of his Almighty 
Sovereign and your own — scarcely half are present, 
whose places should all be filled. Is this well, 
brethren? Shall we carry the silly and time- 
wasting fashions of the world into the house of 
God ? and make it seem as if the hour appointed 
for thf beginning of Divine Service were not the 
hour meant ? Is this well, brethren, to say, (by 
your late attendance in these courts of God) ^ I am 
fit to approach the sin-hating and holy Lord as I 
am, without confession of sin — without applying 
to the cleansing of a Saviour's blood — without 
humbling myself before his footstool V My dear 
brethren, I^intreat you lay these* things to heart ; 
you who are late in your attendance at the house 
of prayer. Remember it is not we whom you 
ofiend, (and we are sure that none of you would 
wish to ofiend those who love you, and who '^ watch 
for your souls''), it is God, whose worship you slight, 
when you think any part of it can be dispensed 
with, and left out — ^it b Gknl, whose holiness you 
thmk lightly of, when you dare to approach him 
without humble confession and unworthiness— it 
is Christ, whose sacrifice you neglect, when you 
venture before God without pleadmg His atone- 
ment. 
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Let me^ then, hope that you will lay these 
words to heart; receiving them in the Icne in which 
they are meanty and the simplicity in which they 
are spoken; that, instead of any being late, you 
may all endeavour to be in your places before the 
service of the day begins ; not talking, (as I have 
heard some here) and thereby unsettling the 
mind ; but endeavouring, b^ meditation on some 
hymn, some passage of Scnpture, or even on the 
Sentences with which the service begins, to obtain 
« solemn and serious frame of mind ; and not rush 
from the thoughts and conversatioi|» of the world, 
into repeating words of contrition not truly felt — 
acknowledgment of faults, not truly sorrowed over 
— apd prayer for repentance, not sincerely desired. 

Let me in conclusion remind you, that praying 
is the only fit preparation for prayer. It is con* 
trary to the very nature of our mind to le^ve at 
once the things on which all our attention has 
been fixed, and with which our mind has been 
filled, to fix it on things exactly opposite. They 
whose conversation on the morning of the Sabbath 
is worldly and trifling, tasting of Saturday's traffic 
or Monday's engagements, must not wonder if 
such thoughts follow them to the house of God, 
as men, who have been riding among flies in a 
forest, can scarcely ride away from them all. 
Those who, with wandering eyes and prayerless 
hearts, have entered the house of prayer, must not 
wonder if the same frame continues when they are 
in that house. Praying is the best preparatum for 
prcyer. Sabbath conversation the best forerunner 
of Sabbath worship. And that family will be 
most likely to ''pray with the spirit and the 
understandmg '' in God's house, who have en« 
deavoured most .sincerely to offer the morning 
sacrifice of prayer and thanksgiving in their Qum« 



SERMON III. 



Proverbs xxviii. 13. 

^'he that coversts bis sins shall hot prosper; 

but whoso confesseth and forsaketh them 

shall have mercy." 

It is one of the Prayers of our Scriptural 
Litany, ' that it may please God to give us nearts 
to love and dread Him, and diligently to live 
after his commandments/ In this prayer, the 
state of heart, which we desire to feel towards 
God, is one of ' love and dread,' or, as the word 
'dread' means, not slavish fear, but holy fear — 
a mingled feeling of love and.reverence— the feeling 
of children towards a father, whose tenderness 
and forbearance make them dearly love him, and 
whose hatred of sin makes th4ft fear sin, lest they ' 
should o£fend him. 

When we consider who and what God is, and 
who and what we are, can we doubt for a moment, 
that if our state of heart is a right one, it must be 
such a state as this ? Let us for a moment think -^ 
what God is. He is the Creator of all things-^ 
who, by a word, made them — ^by the same word, 
keeps them — and by the same word, can destroy 
them. He is the Governor of all tilings-— the 
King '' eternal, immortal, invisible '*' — the Sove*^ 
rei^ of angels and men^^the '^ rwhteous Lord, 
loving righteousness "-.-the holy God ** hating ' 
iniqmty " — ^the just God, that will by no means 
clear the guilty — ^the good Qodp that would make 
all happyrr-the mercijUd Qod, ready to pass by 
*^ transgression mi ^" 
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Let ui think next, who and what we are. We 
are the creatures of his hand, ^' whose breath is 
in our nostrils*' — ^who "are crushed before the 
moth" — *^ whose life is but a vapour, appearing for 
a little while, and then vanishing away" — ^we 
are svhjects of his kingdom, but rebellious subjects 
"—disobedient from the womb — estranged from 
our Almighty Governor — regardless of his laws — 
fellow-workers with devils (the only other traitors 
beside ourselves that we know oty^unrighteous 
and loving sin — unjmt and robbing God of that 
respect and love which are his due, our fellow- 
men of that share of kindness which is their's, and 
oar own souls of happiness. 

Such is God-— and such are We. Well may 
we cry out with David, " Lord, .when I behold 
thy heavens, the work of thy fingers, the moon 
and the stars which thou hast ordain^." '^ Lord, 
what is man, that thou art mindful of him, or 
the Son of Man, lilit thou visitest him.*' And 
when we once understand what we are, instead of 
feeling as Job felt before he saw himself tho- 
roughly, or knew God thoroughly; and being 
wiUmg to justify ourselves m his sight, we shall 
say as Job said, when he knew more both of him- 
self and of God, " Now mine eye seeth Thee 
wb^*efbre I abhor myself, and repent In dust 
and ashes.** Thus then, the state of feeling with 
which rebellious sinners (as we all are) should 
draw near to the presence of the Holy and 
Almighty God, must be one of awe annl love. His 
mercy must make us love him, but, even in his 
very mercy, be is such as to be feared. Since, 
when we turn to Calvary, and see his own S<»i, 
^* in whom He was well pleased ** — ^^ his servant in 
whom his soul delighted ** — ^hanging in shame 
and nakedness— in agony of mind aiid body on 
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the cross — with the wrath of Ood against sin 
Ivin^ hard upon him — the victiin of Almighty 
Justice — ^the only means of eternal mercy,— who 
shall not say (that believes and ponders these 
things) *^ There is indeed mercy with Thee, that 
thou mayest he feared" 

Thus theni, to draw near unto God, without 
any feeling of awe, * is to think wickedly that He 
is such an one as ourselves,' and not to think 
ourselves such as we are; while, on the other 
hand, to approach him without feelings of love, 
would betray an equal imorance and forgetfiilness 
of his goodness and tender mercy. 

To encourage such a feeling as this in the hearts 
of her members, our Church has prepared, at the 
beginning of Divine Worship, some ' Sentekcbs' 
out of the Book of God. For among the Jews, 
when they went into the synagogues to pray, 
it was the custom for them to stand silent, and 
meditate for some time ; and so in the first ages of 
Ckristianityf the Christian ministers used to prepare 
the people's minds for worshipping God, by a 
devout pre&ce. This evidently good and edifying 
custom of the ancient people of God, and the first 
Christians, our Churcn has preserved ; and, (for^ 
this purpose^) enjoins that some one or more of 
the Sentences out of Scripture shall be read by 
the minister at the beginning of the Morning and 
Evening Prayers. 

And though we may at first sight see no design 
or plan in the choice of these Sentences of Scrip- 
ture, yet they have been chosen, by our pious and 
holy Reformers, with a view to every case and class 
of persons who can ever meet within a church, 
fcr the common object of worshipping God, 
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There are ^omQ fearful and doioncast souls who 
look only on God's lustice, and so dread his 
vengeance, as to fear tnat he cannot be reconciled 
to them. To encourage these to draw near unto 
God, the minister leads them to address these 
words to God : — 
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Hide thy face from my sins, and blot out 
mine iniquities." Psalm li. 9. 

"O Lord, correct me, but with judgement; not 
in thine anger, lest thou bring me to nothing." 
Jer. X. 24. Psalm vi. 1 . 

" Enter not into judgement with thy senrant> 
O Lord ; for in thy sight shall no man living be 
justified. Psalm cxliii. 2. 

He reminds them for their comfort, that "To the 
Lord our God belong mercies and forgivenesse*s, 
though we have rebelled against him : neither 
have we obeyed the voice of the Lord our God, 
to walk in his laws "which he set before us." 
Dan. IX. 9^ 10. 

And assuring them, that the God they thus 
dread as a severe task-master, is a most merciful 
Father, he bids them, *• Arise and go to their 
Father, and say unto him. Father, we have 
sinned against heaven, and before thee, and are 
no more worthy to be called thy sons." St. Luke 
XV. 18, 1 9. These are the words which the Church 
puts into the mouth of the fearful and downcast. 

There are some ignorant souls who do not know 
their guilt and danger, who almost think they 
have no sin, or that a little repentance will obtain 
pardon for their httle sins (as they think them). 
Such ignorant souls are taught to say, " If we sav 
we have no sin, we deceive ourselves, and the truth 
is not in us : but, if we confess our sins, he is 
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faithful and just to forgive us our sins, and to 
cleanse us from all unrighteousness.'' 1 St. 
John i. 8. 9. 

There are others not ignorant, but negligent 
and careless ; who do not deny that they sin, and 
that they need repentance, but put it off from week 
to week, and are in danger of putting it off till it 
is impossible to repent. These careless ones are 
taught to say, ** I acknowledge my transgressions, 
and my sin is ever before me." Psalm li. 3. 
And are exhorted, after acknowledging their sins, 
to do that, without which all acknowledgements 
of sin are but mockery of God ; ** Repent ye ; for 
the kingdom of Heaven is at hand." St. Matt. 
iii. 2. 

There are some, lastly, who, though they do 
acknowledge their sins, do it only with the lips. 
To these, the cold B.nd formal, the Church, by her 
minister, speaks, like Joel to the Jews of like 
character and says, *' Rend your heart, and not 
your garments, and turn unto the Lord your God : 
for he is gracious and merciful, slow to anger, and 
of great kindness, and repenteth him of the evil.'' 
Joel ii. 1, 3. 

Thus, not a class or kind of persons, not a state 
or frame of mind likely to be found among the 
outward worshippers of God, is left out in these 
Sentences ; but the Word of God is set before and 
put into the mouth of all the fearful ond downcast, 
the ignorant, the careless, and me formal. How 
important then (as it must plainly appear) is it 
that we should ad he in our places before the 
minister stands up^ in the name of his God, to read 
to them his Almighty Master's words ; and those 
who, from any cause but absolute necessity, (such 
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as God Himself knows to be so) are absent at 
the beginning of Divine Worship, are assuredly 
guilty of irreverence and disrespect to the temple, 
* and Him that dwelleth therein* — are doing harm 
to themselves, and disiurhing tJie warship oi ihexT 
brethren, who have come desiring to worship Grod 
aright. 

The minds of the worshippers being thus pre- 
pared by passages of the Word of God, suited to 
their several cases, the servant of God addresses 
to them an Exhortation, the object of which i& 
still further to prepare the mind for a drawing 
near to God, with that deep humility, which 
becomes guilty but repenting creatures; rebels,' 
coming to the foot of their Sovereign's throne, 
trusting to his proclamation of mercy to such as 
throw away their weapons and return to duty, 
and yet with love, as to a Father, that waiteth to 
be gracious — that watches for the return of his 
prodigal children — that is more ready to forgive 
than they to ask forgiveness — ' more willing to 
hear than we to pray/ Let us then now notice 
the Exhortation ; and bear in mind, that whoever 
the minister mav be, he stands before us as the 
servant of God, and as an ^'ambassador for Christ ;" 
and as such we should receive him — *^God accept- 
eth no man's person " — God'speople should do the 
same ; but however humble the man may be, they 
should give him the honour for his office' sake. 

The minister, in the words of the Exhortation, 
addresses the people as ' his dearly ' beloved 
brethren ;' and so you are to faithful ministers— 
you are our " brethren " — " partakers of the same 
flesh and blood " — compassed by the same infir- 
mities — subject to the same temptations— objects 
of the same Heavenly Father's love — the same 
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Blessed Redeemer's travail — ^thesame Holy Spirit's 
influences. You are now our " brethrai, dearly 
beloved, and longed for ;" and if yon only believe in 
Him who died for you, and *' hold the beginning 
of your confidence stedfast to the end/' you wiU be 
*' the joy and crown " of faithful ministers. 

He declares first, ^ that the Scripture raovetb us 
in sundry places' (that is, the Scripture exhorts 
us in many passages and texts) to ' acknowledge 
and confess our manifold sins and wickedness.' 
Thus the first part of this Exhortation contains a 
general call to confession of our sins ; the next, 
a caution not to conceal them, in these words, ' that 
we should not dissemble nor cloke them before 
the face of Almighty God.' — Next, the state of 
heart, with which we should confess, is pointed 
out, that it should be * humble, lowly, penitent, 
and obedient ' — ^this latter is an important word, 
because our ^ obedience ' is the proof of our hu- 
mility and penitence ; since " to obey is better than 
sacrifice ;" and if we be "willing and obedient/* 
*' confessing and forsaking our sins, we shall 
find mercy.*' For God never throws his ^* pearl " of 
pardon "before swine/' nor gives that which is to 
make us holy " to the dogs," who will "return to 
their own vomit again /' when He forgives, it is that 
men may "go, and sin no more" — when He pardon*^ 
a rebel, it is that he may throw away the sword, and 
take the reaping hook, and sickle, and work for 
God, and not fight against Him. — After setting 
forth in few words the state of heart with which 
confession should be made, the Exhortation next 
shews the end of confession^ i. e. that, to obtain 
which confession is made, viz. that * we may 
obtain forgiveness of the same,* (that is of our mani- 
fold sins and wickedness) by 'God's infinite good- 
ness and mercy; ' and what goodness but infinite 
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goodness — ^what mercy but that which knows no 
end and bounds could forgive our sins^ Which are 
all but infinite ? the sins of each of us ^* are more 
in number than the hairs of our heads/' but he, 
who knows the number of those hairs, has 
" merciful thoughts towards every true penitent 
sinner, which no man could number unto Him/' 
It notices next the best aeasofi for confession of 
sin, which is * when we assemble and meet to- 
gether ' in church, ' though we ought at all times 
to acknowledge our sins before God/ and as each 
day brings with it " the evil thereof," by adding, 
it may be, to our sins, and certainly to our negli- 
gences and ignorances, so each day we ought " to 
watch our hearts," and * whereinsoever we find 
ourselves to have offended either in thought, word, 
or deed, there to bewail our sinfulness, and 
humbly confess it to Almighty Grod, with full 
purpose of amendment of life.' And in this part 
of the Exhortation are noticed, in a way of short 
analysis or summitry, the different parts of Divine 
Worship after^ confession, which are * to render 
thanks for the great benefits that we have received 
at his hands,'— this we do in our thanksgivings ; 
the next is ^ to set forth his most worthy praise^* 
(the praise of which He is most worthy) — this we 
do in the Psalms and Hymns ; the next is * to hear 
His most Holy Ward ' — which we do when the 
Lessons are read ; in the last, ' to ask such things 
as are necessary both for our bodies and our souls ' 
— which we do in the Collects, Litany, and other 
Prayers of our Church. You perceive then, that 
we have a short analysis (or taking to pieces) of 
the whole Service, so that every part of it is 
shortly set forth in these few words. In the last 
words of this Exhortation, the minister is taught 
to intreat as many as may be present, (and all who 
mean to come to worship should be so) ^to accom- 
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Eany him' (to draw near with him) *with pure 
earts/ (hearts pure from the wilful thought of 
sin) ' and humble voice/ (the voice answering to 
the humility of a lowly and contrite heart) Ho the 
throne of the heavenly grace' — to that throne of 
justice — which, when sprinkled with a &iviour's 
bloody and approached in faith, becomes a throne 
of grace and mercy. 

Such is the Exhortation — simple^ Scriptural, and 
short — yet full in its meaning — comprenensive in 
the yanous subjects it puts forth, and suited to 
awaken in us (if only continually repeating it did 
hot too often make our '^ears dull of hearing ") a 
proper and becoming state of hearts 

If only ministers of God, and the professing 
members of our Church, felt^ as they shouldi in 
approaching the throne of God to make their 
General Confession, what a striking scene would 
our Church present to the mind — When we think of 
this great Nation, with its thousands and tens of 
thousands of Churches, from the little country 
church, scarcely larger than a room, and yet 
holding all the parish, to the noble church of the 
great city, holding thousands, and yet not holding 
a tenth part of the inhabitants — when we think 
of our Colonies, in which our mother Church has 
planted her missionaries and grafted our parish 
system — when we look to Jerusalem, where the 
Prayers we make, in English, are being made at 
the same time, in that tongue in which God spake 
and Moses wrote — when we picture each company 
of penitent Believers, kneeling with their minister 
at their head, and pouring out their supplications 
*'t() the God and Father of our Lord Jesus Christ" — 
What a view of the great family of man, (at least 
of one great branch of it) does this thought present ! 
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and if the people were as one^ in confessing, wit& 
lowly hearts, their sbs, would not one answer be 
vouchsafed to all God's faithful people, and that 
answer, one of pardon and peace ? 

The General Confession which follows the 
Exhortation, and is to be said by the people, all 
kneeling, is as/ti// and yet particular as, from the 
circumstances, it can be : for since it is general, 
(that is the confession of all the people together), 
it can only set forth those points which are common 
to ail the people — And this it does. — We address 
God as * Almighty,' — a title fit for arousing our awe, 
and, as our 'most merciful Father,' a character suited 
to awaken our love. We acknowledge that ** we 
have gone astray like sheep that are lost " — ^that 
we have followed our own heart's lusts, and not 
his Holy Laws — that we have sinned, by omisAon, 
' in leavmg undone what we ought to have done ''— 
by commission^ in 'doing what we ought not to have 
done' — 'and there is no health in us' — no good thing 
dwelling in what we can truly call ourselves — 
we confess ourselves, 'miserable offenders,' and 
as such plead for mercy — ^we declare ' our faults,' 
and pray that he would ' spare us ' — we come as 
penitents, and as such, ask to be ' restored ' to 
his favour and to peace, and this, because he has 
' promised by his Son Jesus Christ,' that repentance 
and remission of sins shall ever go hand in hand ; 
and we end by praying that, for Christ's sake, we 
may henceforward be enabled to live ' a godly ' 
life, by loving and serving God — a ^righteous* life, 
by not wronging our neighbour — and a ^sober* life, 
by moderation and due government of ourselv^ ; 
and this, not for our own, but God's glory, whose 
Name is honoured when they, who bear that name, 
act worthily of their high calling, and whose Name 
is dishonoured, when they, who bear it, "give 
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occasion," by their inconsistent lives, to '^ the ad- 
versary to speak reproachfully.'' 

Let us now, in a few words, |sonsider the 
'Absolution,' as it is called — a part of our Church 
Service, not understoodhj many, and as such, often 
misrepresented. 

Many persons, ** not understanding what they 
say, nor whereof they affirm,'' have cried out 
against this as 'a ra^ of popery' — a piece of 
^Romanism' — an 'assuming and taking to ourselves, 
(as ministers of God) a power to forgive sins ; and 
so making ourselves, in this point, Uke the priests 
of the fallen church of Rome.' 

But, in the first place, neither this Absolution nor 
the General Confession are to be found in any 
Popish Service ; and the absolution given by Ro- 
mish priests, is private, not public — whispered 
into the ear through a hole in the confessional 
box, and not pronounced, or spoken aloud in the 
church, in the presence of all the people. The 
Romish priest absolves in his own name — ^the 
Christian minister only declares GotTs pardon to 
the penitent : for, if we examine the Absolution, 
we shall find that the minister does not take on 
himself to forgive sins, but simply 'declares' that 
Almighty Grod pardons and absolves those that 
truly repent, and unfeignedly believe. You will 
observe the words are not, * O, Almighty God ' — 
as a prayer, but * Almighty God ' — as if it were 
thus — He, who desires notasmner's death — He, who 
hath commanded his ministers — not to forgive sins, 
(*' for none can do this but God alone' j but to 
declare to his people, (if they are penitent) that 
He forgives th^ir sin — He, the Almighty God, 
pardons those that truly repent. This is all the 
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Absolution means ; we shall understand it by a 
fiimple case : — 

The citizens of a certain town have taken up 
arms against their sovereign — they hear that his 
armies are to be sent against them — a procla- 
mation is issued, that all, who^ within a certain 
time, shall throw away their weapons and humbly 
ask for mercy, shall find it. Those who are sorry 
for their rebellion are to come out of the town 
and meet a messenger from the king' — they go 
out — they meet the messenger — ^he sees them un- 
armed, humble, and acknowledging their fault, and 
he knows they have come thither trusting to the 
proclamation of his sovereign, and desiring to hear 
their pardon confirmed. What would that mes- 
senger say ? * My sovereign, who does not wish 
to slay you, but that you should return to duty, 
and be spared, has given me orders to assure you 
of his forgiveness, and in his name I declare to 
you, that if you are truly sorry for your crime, 
and return to duty, you are forgiven,* Now is not 
this exactly what the minister of God does, when 
he reads the Absolution ? He declares, by the 
authority of God, that all who repent are forgiven, 
To the same effect is the Absolution in the 
Communion Service, and to the like is that in the 
Service * for the Visitation of the Sick/ For even 
there,when the minister says, *I absolve thee from 
thy sins,' he begins by praying that our Lord 
Jesus Christ will absolve the sick penitent, and 
then, (having previously endeavoured to know 
that he is penitent), he adds,' by Christ's authority 
committed to me, I absolve thee ; ' just, as if one of 
those once rebellious but repenting citizens should 
say to the king's messenger, * I wish to know I 
am forgiven;' the messenger would reply, *By my 
master's authority, and in his name^ I forgive you, 
and he will forgive you.' 
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Let rae observe^ that while the Absolution is 
being read, each person in the church, (without 
joining in it aloud, which is not required), may 
turn it into a prayer, by saying, *0 Almighty 
God, who desirest not the death of a sinner' — 
pardon and absolve me, if I am truly penitent ; 
' wherefore I beseech thee to give me true 
repentance.' 

We have thus endeavoured to notice the Senten- 
ces — the Exhortation, Confession and Absolution — 
may our consideration help us to understand them 
better, and feel them more. 

And surely this portion of our Service is of no 
slight importance, since the rest of our worship 
cannot be acceptable to God, or of benefit to 
ourselves, if this part has not been duly and 
properly performed — to rush before God with 
unrepented sin, is to insult his awful holiness — - 
to presume to offer praises, without first acknow- 
ledging our faults and seeking pardon, is to offer 
Cain's offering — is to bring our first-fruits, but to 
bring them wiihout a right state of heart — to bring 
no blood — to have recourse to no atonements — to 
seek no mercy, and to find none. Let us then all 
endeavour to draw near to God in the united act 
of General Confession — let each of us seek to enter 
the House of Prayer with that preparation of heart 
which God gives, and which God will hear — 
let each humbly confess and forsake his sins, and 
each shall find mercy ; and the Absolution of 
Christ's servants on earth shall be an earnest 
of that pardon which He will give, who will say to 
*all that have truly repented, and unfeignedly 
believed his Holy Gospel,' '* Go in peace : thy sins 
are forgiven thee," 
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Psalm xcy. 2. 

'* l£t us come before his presence with thane8- 
oivim6, and shew ourselves olad in him with 

PSALMS." 

We liave endeavoured (in the former 
sermons) to shew^ that Confession of Sin must be 
the first act with which a sinner should draw near 
to the Throne of the Holy God. — We have seen it 
to be ag:reeable to our r^o^on B,ndjudginenty as well 
as to Scripture, that guilty ana ofifending crea- 
tures, who never pass a day without ** in many 
things offending all/' should first come to God 
for mercy, with humble acknowledgment of our 
faults ; and that until such confession have been 
made, and such pardon obtained,' we cannot offer 
any acceptable praise to God. We have learnt 
that this must be the case with all prayer when it 
is rightly offered. Whether we *' shut our door and 
pray to our Father which seeth in secret;" or 
whether we kneel among " the great congre- 
gation/' and "in the assembly of the saints," 
Uonfession of Sin must be our first act, and must 
come before any act of praise. Since to offer 
thanksgiving without having first acknowledged 
our sin, and sought pardon through the merits of 
the Son of God, would be, like Cain, to offer the 
fruits and the com without offering the blood — 
it would be to approach God in our own way, and 
not His appointed way, and would therefore be 
itself an increase of sin. 
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We considered last Sunday that part of our 
service which relates to this first act of all be- 
coming worship — the Confession of Sin. And if 
our consideration shatl^ through God's blessing, 
have led you, dear Brethren, to understand better, 
or to feel more, the Scriptural and Spiritual 
character of this opening part of our Service, so as 
to lead you to join in it with more heart and 
knowledge, ** with the spirit and understanding" 
also, we shall bless God for it ; since His glory 
will be set forth by your more devout and reason- 
able service, and your good forwarded by the 
blessing which such service will obtain for you at 
His hands. 

The next part of our Service which follows the 
Confession of Sin is that in which we Pbay, and 
*^ set forth his md^t worthy Praise." 

This part begins with the Lord's Prayer^ so 
called, because He who " is our Master and Lord" 
taught it to His disciples. This Prayer is general, 
like the Confession, and is peculiarly well chosen 
to follow it, being an act of united Prayer, as that 
is an act of united Humiliation. We endeavoured 
to shew you, in the last Sermon, how, in making 
our Confession, each congregation, with the 
minister at its head, is like a great family, con- 
fessing with one voice their common faults to 
their common Father. So the next act of worship 
is, when the same family, believing that the faults 
they have humbly acknowledged are forgiven, join 
in a common prayer to that same blessed God 
whom His own Son, " the first-born among many 
Brethren," taught us to call ** our Father and His 
Father— our God and His God," 

Concerning the Lord's Prayer we know, that 
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our Lord meant it to be not only a pattern for our 
prayers — a model, after the likeness of ivhich we 
are to make our prayers — but to be itself a form of 
Prayer ; and for this reason, that the first time 
our Lord gave that prayer to his disciples (as we 
read in Matt. vi. 9,) he said, " After this manner 
pray ye ;" that is, let this be a model for your 
prayers ; but when he again gave it to them, 
(Luke xi. 1, 2) he said, " When ye pray. Say'' 
There he meant to enjoin us to use the very words, 
that is, to use it as * a form of united prayer;' and 
as such it has been used from the very beginning 
of Christianity. It is called by many ancient 
Fathers, *the daily Prayer,' — not one of all 
,the old Liturgies leave it out; and one ancient 
writer, speaking of it, says, (and with truth) 
' If any of you do not say this Prayer, though 
you be present in body, you are out of the church.' 

(Augustine.) 

The first word in this Prayer shews it to be 
meant for common and united worship—** Our 
Father." The Creeds begin with " /,' because, 
though all say them together, yet each one must 
believe for himself; and it will not save me to sit 
next one who believes, if I do not believe for my- 
self. So the Commandments begin with ** Thou,'' 
because, though they are addressed to all God's 
people, they contain the duty of each one, and 
each man is to try to keep them himself. But the 
Lord's Prayer begins with " Our," because we 
are taught in it to pray as Brethren — to think of 
others, and not merely of ourselves. When we 
ask for daily bread, it is for " our bread" — ^when 
we ask for pardon, it is "of our trespasses" — 
when we pray to be kept from temptation, it is 
that we may be kept from temptation — that we 
may be delivered from the evil one. This is the 
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reason why we begin our public act of Prayer 
with the Lord's Prayer. 

I will not here stay to explain this wonderful 
Prayer, so plain, "that the wayfaring man, 
though a fool, will not err therein" — so full, that 
it sets forth all our wants^ and points out all our 
duty. We will rather now notice an objection 
which is very commonly made, not only by those 
who dissent from our Communion, but also by the 
members of it, to the frequent (as they say too 
frequent) use of the Lord's Prayer in our Church 
Service. 

Our Morning Prayer, as we use it on Sun-^ 
days, is made up of what were once several 
distinct services ; — 1 , The Prayers, containing the 
Introduction from the beginning to the end of the 
Lord's Prayer — the Psalmody and Reading, reach- 
ing to the end of the Lessons — the Prayers 
and Collects, which carry on the Service to the 
end — 2, The Litany — and 3, The Communion Ser- 
vice. So that in our Morning Prayer on Sundays 
we have three distinct and separate services. Now 
when our pious Reformers put together our 
Prayer-Book, believing (to use the words of 
Hooker) * that though they should speak with the 
tongue- of angels, yet words so pleasing to the 
ears of God, as those which the Son of God Him- 
self hath composed, it was not possible for men to 
frame' — they, therefore, made every Service, and 
each part of the Service, contain the Lord's 
Prayer ; for when we begin a separate part of the 
Service with it (as after the Belief,) or a separate 
Service, (as the Communion Service,) the Lord's 
Prayer, being perfect in its own meaning, presents 
at once to us, m a short form, all that we have to 
ask; and when we end a separate part of the 
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Service with it (as after the Litany,) then it sums 
up in short all that we should have prayed for in 
the foregoing prayers, so that if, through infirmity, 
we have wandered in theniy we may redouble our 
earnestness in this. I would here ask you to 
remark, that where we use the Lord's Prayer in a 
part of the Service, the subject of which is praise, 
we use the Doxology, ** For thine is the king- 
dom,'' &c. After the Litany, where we have been 
humbling ourselves, it is left out. 

This is the reason why the Lord's Prayer is 
found so often in our Public Prayers. Tnere is 
indeed a repetition ; but let those who think or 
speak of it as " a vain repetition," consider whose 
words they are we thus repeat, and whether, • if 
we hope to have our prayers accepted by the 
Father only, for His Son's sake, it is unreasonable 
to hope that they will be at least not less accept- 
able when offered in His Son's own words.' Be- 
fore we leave this part of the Service let me 
observe, that the Muoric (a,s it is called) before the 
first Lord's Prayer (I mean that which is printed 
in Italic or small letters, which were anciently in 
red ifih) directs, that ' wheresoever it is used in the 
Divine Service, the people are to repeat it with 
the Minister.' In the Communion Service you 
are generally silent when the Minister says this 
Prayer. You see that it was not meant that you 
should be silent then more than at any other time. 
And even if we all joined in it before the Sermon, 
imploring with united voice the blessing of our 
common Father, both on the teacher and the 
hearers, it would well serve to remind both 
hearers and teacher, that we ** are all present 
before God to hear and speak the things which 
are commanded us of God." 
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We pass on now to notice those parts of the 
Service which follow the Lord's Prayer. It was 
the custom among the first Christians after 
Confession, to rise from Prayer and go on to 
Psalmody ; and there is no old Liturgy, among 
the very many remaining, which does not contain 
some short, devout sentences, in which the people 
answer the Minister, and which are therefore called 
^ Responses.* This ancient (and almost Apostolic) 
custom of mutual answering in prayer, nas been 
driven from Popish worship on the one hand, and 
from that of Protestant Dissenters on the other : 
in the Romish worship, by the prayers being in 
an unknown tongue ; in that of Protestant I>i8- 
senters, by a long extempore prayer. This an- 
cient custom of the Christian Church our Church 
of England has preserved, and we have in our Ser- 
vices many of these short responses, which, by 
their variety, help to keep attention alive, and, 
by their simplicity and shortness, prevent the mind 
from being wearied. And, when it is not our turn 
to speak aloud, we should let our mind and heart 
speak, and so take, either silently or openly, a 
part in every Prayer. 

And we would take the opportunity of noticing 
here another particular of our public worship, 
which some have found fault with ; I mean the 
frequent change of posture during our service ; so 
that it has been charged on us that ' we are doing 
nothing all service-time but either sitting down or 
rising up again.' Now this is not true, as it is 
here said ; and yet that we do frequently change 
our posture, sometimes standing, as when we praise 
God — sometimes kneeling, as when we pray — 
sometimes sitting, as when we hear His Word 
read ; — this is perfectly true. But what is here 
objected by some as a tiault, will be found, if well 
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and carefully considered, to be an advantage and 
an excellence in our way of worship. Nothing in 
our nature is better known than the love of change 
and variety. It is so with our mind, it needs 
change of scene and thought — ^it is so with our 
body, it requires change of food and diet ; and 
the same posture of body, if continued for a long 
time, wearies us. We all know how much the 
mind and body influence each other : a wearied 
body drags down the mind with it, and when the 
mind flags, it makes the body droop. Just as the 
lively horse imparts spirits to his rider, and the 

food, ridet holds up' the horse ; so do mind and 
ody act mutually on each other. If this be so, 
then whatever tends to prevent weariness of body 
must be of service in public worship, because it 
also tends to keep the mind alive. And it is for 
this reason, that our Reformers (following the 
example of the first Christians) enjoin us to kneel 
for Confession and Prayer, that the lowly attitude 
and posture of our body may both shew and 
increase the lowliness of our mind; they direct us 
to rise up to praise God, that the lifting up of our 
body from the ground may both remind and assist 
us to 'lift up our hearts unto the Lord' — they 
enjoin us to sit to hear the Word of God, that the 
perfect rest of our body, while sitting, may help 
us to give our steady and settled attention to the 
reading of God's most Holy Word. Thus it is 
not without reason, but with good reason, that in 
our Public Worship we are directed to change 
our posture of body. It is the rule of St. Paul to 
the Corinthians, *' that all things be done unto 
edifying;" and while we blame not others, who 
both think and act (in this respect) differently 
from ourselves ^as each man should be fully 
persuaded in his own mind*0> y^t our answer to 
those^ who would blame us for this, is, *' we have 



52 

no such custom^ nor yet the (ancient) chunsbes of 
God/' 

We pass over the 95th Psalm, appointed to be 
read as the first note of praise, as it were, before 
the reading of the Psalms. The object of these 
Sermons being to give you a short and simple 
sketch of our Public Worship, so that you may 
better understand it, and be led (through God's 
blessing) to feel it more, and so ** to worship more 
in spirit and in truth," we shall pass over that 
Psalm. For the same reason we pass over the 
Psalms, merely remarking, that in them the 
Believer will find ** his portion of meat for each 
season" of spiritual need — comfort, when he 
is " weak-hearted", .trarwiwy, when "his hill 
standeth %irong'\ .rebuke, tvhen "his soul is 
lifted up"— ^T'omwes, when he needs encourage- 
ment — threateningSy when he requires arousing. 

A portion of the Psalms (as you know) is ap- 
pointed for each Morning and Evening of the 
month, and although we have no Daily Prayer 
publicly in the Church, you would find it most 

Profitable if you were to read a portion of the 
^salms in your family worship, and make some 
part of that Book which truly is ^ a Manual of 
Christian experience,' the subject of your own 
daily study, and private reading. 

The Lessoi^s appointed by our Church to be 
read on Sundays have been chosen with very great 
judgment, as an attentive consideration of them 
will clearly shew. It being impossible to read the 
whole of tne Old and New Testaments in fifty-two 
days, such chapters have been chosen as best 
carry down the line of history, bringing forward 
the most remarkable circumstances^ and enforcing 
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the miost useful lessons for practice. And it will 
be both an interesting and profitable subject for 
thought and reflection on a Sunday (especially 
>vhen the historical books of the Old Testament 
are bein^ read as the first Lessons) to trace the 
manner m which the Lessons of one Sunday are 
joined to those of the Sunday before ; as well as 
to observe, how the Collect for the Day agrees 
with the Wessons — the Epistle^—Qiid Gospel — and 
all these with each other. You would find this 
'* comparing spiritual things with spiritual" (being 
itself the way of reading bcripture pointed out in 
Scripture) useful to open your mind to. the true 
meaning of the Word of (jrod, and help to shew 
you how true it is to itself, and each part of it to 
the whole. 

We must not here forget to call your attention 
to the care shewn by our Church, that her mem- 
bers, should be well ac<juainted with the Word of 
God. It was the practice of the early Christians 
to read, at their meetings, the writings of the 
Prophets and the Apostles in their proper por- 
tions. The Church of Rome, as it grew more and 
more corrupt, and " taught for God's doctrines the 
commandments of men," by little and little broke 
up these portions of Scripture into smaller por- 
tions ; and these, small as they were, continually 
interrupted by other things : and even these small 
portions of the Word of God were read in Latin, 
a language not understood by the people, nor 
sometimes by the Priest. At the Reformation, in 
the latter part of Henry VIIL's reign, and in that 
of our Josiah, Edward VL, when the translation 
of the Bible into the vulgar tongue (i. e. plain 
English) was first made, and made public, an 
English Bible was ordered to be provided for each 
Church, and then it was chained to the residing 
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^eaky and the people flocked in multitudes to the 
Churches to hear the precious Word of God read 
aloud. And we may say with truth, that in no 
ibrm of worship is more of the precious Word of 
God found read than in our own, and in few so 
much. The Lessons^ the Psalms, the Hymns, are 
pure Scripture ; and in our Prayers we have the 
words of Scripture arranged into one form, and 
gathered from various parts. 

How deep and serious then should be the 
attention with which we should listen to the 
Word of the Living God. If it were a letter 
li'om our Sovereign, addressed to us, with what 
deep interest should we hear it !— The Word of 
God is such a letter, and it contams a word 
to each ol' his children, if we only listen for it. 
And in this respect bow ditierent is the spirit of 
the really humble and enquiring Christian from 
that of the restless, excitable, and insincere pro- 
iessor. The one goes to God's House to hear 
God's Word — to learn it, and |i>o away to do it ; 
the other too often goes with an itching ear, 
excited and wanting more excitement, to be the 
** forgetful hearer, but not a doer of the word." 
The one looks on the Servant of God with respect, 
because he is the Servant of God — the other values 
him only according to his gifts, or his eloquence, 
or his appearance. The one goes to hear Prayers 
because they come before the Sermon — the other 
goes to hear Sermons, because they will help 
him to pray more earnestly. One of these 
simple, childlike Christians used to attend a 
Church, where (on one occasion) a Clergyman, 
who was deservedly one of the most esteemed and 
honoured Ministers of the Gospel, preached. A 
person, who visited this aged saint, asked her if 
she had not been greatly pleased with the fa«- 
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Tourite preacher; she answered, that he had 
preached well, for there was a great deal of good 
;ii it ; but she loved to hear the Minister in white 
better, for when he read out of the great Book, 
that was all good. Now her's was a truly spi- 
ritual taste — she loved ** God's own word, because 
with that he had quickened her;" and though she 
loved also to hear the man, who spake in her 
Saviour's name, she had loved those words of his 
best, which were not his own words, but God's. 

We would observe, before we conclude, that 
the two Hymns (one of which is to be used be- 
tween the fir'^t and second Lessons) are the only 
Hymns in our Church Service, which are not 
Scripture. That one beginning, " We praise Thee, 
O Lord," or from the same first words in Latin, 
the " Te Deum," has been used in the Christian 
Church for above 1200 years. The other, com- 
monly called " the Song of the Three Children," 
is an ancient Jewish Hymn, which has also been 
used in Christian worship for nearly the same 
length of time. 

We have thus carried our consideration for- 
ward to the end of the Lessons, and have seen 
the reasons why the Lord's Prayer is so often 
used in the Service, and also the reasons why 
we are directed to change our position of body. 
We have been taught that the rsalms are placed 
in that part of the Public Worship, which is 
meant for the especial praise of God, and, lastly, 
the care our Church has taken that her members 
should be well-instructed in the Word of God, 
by enjoining so large a portion of that Word to 
be read in her Sabbath Services. 

May God increase in such of us as have, and 
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bestow on such as have not, an humble reverence 
of His Holy Word ; that we may receive it ** with 
meekness" — *'in an honest and good heart** — 
reallv desiring to know^ and sincerely purposing 
to aOy the will of our Heavenly Father. May 
each of our hearts say, while we are listening to 
his Word, " Speak, Lord, for thy servant hear^ 
eth." May we remember continually that it is 
that Word alone, which is '^ able to make us wise 
unto salvation, through faith that is in Jesus 
Christ?"— May the Spirit of God— ^* the Spirit of 
grace and supplication^-r— be poured out on our 
public assemblies ; that, feeling our sins deeply — 
confessing them humbly — believing truly — and 
pardoned freely — ^we may together pray to God as 
the Father we love — the Saviour we trust in— 
the Spirit, whose leadings we desire to follow, — 
may together praise him here, and hereafter be 
admitted to that Temple, where there is no Prayer^ 
(because there are no wants) but where Praise 
^hall be offered from Angels and Redeemed Men 
for ever and ever. Amen. 



SERMON V. 



Romans x. 14. 



•• HOW THEN SHALL THEY CALL ON HIM, IN WHOM 
THEY HAVE NOT BELIEVED." 

It is laid down as a principle by an 
Apostle, that '^ Faith cometh by hearing, and 
hearing by the Word of God ;" that is — * Faith is 
created in the soul by the Holy Spirit, through 
hearing the Word of God/ We cannot believe 
what we have not heard, and, when we hear a 
thing related to us, we either believe it, or we do 
not believe it. So likewise, when the messs^e 
of God is read to us from the Bible, some belieye 
it, ** receiving the Spirit by the hearing of faith," 
and, by believing it, " set to their seal that God 
is true ; " they believe that it is God's Word, and, 
because it is God's Word, ijjmy know it to be true. 

If, then, the Word of God is the great instru^ 
ment by which Faith is created in the soul, we 
must see at once the reason why the Creed is 
placed, in our Church Service, after the Lessons. 
Since, after we have been hearing God's Word 
read, it seems natural for us to declare those 
things, (gathered out of that Word) which we 
believe as Christians, and which are put together 
and simimed up in that " form of sound words," 
(2 Tim. i. 13), which we call the Beliefs (or the 
Creed, from a Latin word, meaning the same as 
' I believe.') 

We have every reason from Scripture for 
thinking, that, in the times of the Apostles, there 



58 

was some form of words, shorter than that which 
we call the Apostles' Creed, m use among the 
first Christians. The passage we have before 
brought forward, (2 Tim. i. 13) seems to prove 
this. St. Paul bids his son Timothy to '* Hold 
fast the form of sound words, which he had been 
taught." Again, (in 1 Tim. iv. 6) he speaks of 
the " words offaith,'^ i. e. the words in which he 
professed or declared his faith ; and again (Heb. 
vi. 1, 2) he speaks of " the principle of the 
doctrine of Christ/' that is, the first great funda- 
mental truths of the Gospel. 

The Creed, which we commonly call the Apos- 
tles' Creed, was not used (in the form we now 
have it) in the Apostles' times, though a shorter 
one was probably in use, even from the beginning. 
But we cannot have a stronger proof that this 
Creed has come down to us from ancient and 
Apostolic times than this — that every branch of 
the Universal Church has a Creed nearly the 
same in words, and, ,lith a difference in one or 
two points of lesser importance, essentially the 
same. A little while ago two Christians, from a 
Church in the mountains of the East, passed 
through various towns of Europe — the poor 
Christians, to which these two belonged, had 
been forced by the Mahometans to leave the 
valleys and fruitful plains of their country, and 
take up their abode in the high and almost path- 
less mountains ; and yet, even here, living in the 
most abject poverty, their chief bishop living in 
a cave, and their richest fare a few herbs and a 
little milk — these poor Christians, who have been 
a Church from the days of the Apostles, retain 
and keep their Liturgy, (or form or prayer), their 
three orders of Bishops, Priests^ and Deacons, 
and their Creed as we have, agreeing,, in al* 
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most every point, and quite agreeing in every 
essential and important point, witn the Creeds we 
have, and those which other branches of the 
Universal Church have kept and handed down. 

The manner in which Creeds have been formed 
has been gradual, and step by step. The Apos- 
tles taught their disciples ' the being of a God — 
that in the Godhead there are three Persons — 
that Jesus Christ is the Son of God and Saviour 
of the world — that through His name our sins 
may be forgiven — ^and that we shall all rise again 
with our bodies, and be judged according to our 
works.' These simple articles (or points of 
belief) may all be gathered out of the writings of 
the Apostles, which we have in the New Testa- 
ment. After a while, as heretics sprang up, 
teaching what was contrary to truths articles were 
added to the Creeds, denying the false doctrines 
of the heretics, and putting forth the truth. 
Thus, for example, a sect arose, who said ' that 
this world was not made by the great God, but a 
God of a lower order.* To deny this false doc- 
trine, the Christians were taught that it is 'God 
the Father Almighty y who is the maker of heaven 
and earth.' Again, there was another sect, who 
said that 'Jesus Christ was not a real and true 
man/ — that not Christ but ^phantom^ (or appear- 
ance of a man; had seemed to ' suffer on the 
cross.' To oppose this heresy it was added to 
the Apostle's Creed, that Christ ' was crucified, 
dead, and buried ' — that as a real and true man 
he was 'born of the Virgin Mary — crucified under' 
(i. e. by the command and in the government of) 
' Pontius Pilate' — that he was really 'dead' — and 
his^body laid in a tomb, as any of our's might be. 

In later times also, when many different here- 
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sies had arisen by the preaching of false teachers, 
who, (as St. Peter foretold, 2 Pet. ii. 1) " privily 
brought in damnable heresies, denying the only 
Lord God, and his Son Jesus Christ," — as these 
men, the seed of the old Serpent, spread their 
poisonous falsehoods, it became necessary to 
guard Christians against them, and for this pur- 
pose the Nicene Creed was composed, (to called 
from Nic6, in Armenia, at which a great general 
meeting of all the Bishops of every Christian 
Church was held), and afterwards the Athanasian 
Creed also was added, the object of which is to 
defend believers ao:ainst those heretics — some of 
whom denied the Trinity — some confounded the 
different Persons of the Trinity — some denied that 
'Christ and the Holy Spirit are God' — some 
denied that 'Christ was man' — some said *he 
was two, and not one Christ/ Thus, then, 
Creeds grew larger, as fresh forms of false doc- 
trine arose, because each new error made it 
necessary to have some declaration added to the 
Creed, in denial of that error. 

Thus we have seen that Creeds were at first, 
very short and s;mp1e, because Christian truth at 
first was not attacked by heresies; but as the 
truths of Christianity were, one by one, either 
openly attacked or explained away, it became 
necessary to widen the fence, and increase the 
outworks, and enlarge the barricades, by which 
the sacred treasure of Christian doctrine was to 
be preserved. In countries where no enemies 
are known, there is no need of any fortress — 
where the enemies are rude and unskilled, as well 
as few, the fortress, which is built to keep them 
off, will be rude and simple also ; but when the 
enemies are multiplied m number, and when their 
ways of assault are increased, and their skill in 
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attacking is improved, and their weapons of 
annoyance are more numerous and deadly^ then 
they who have to defend themselves must' also 
enlarge their defences, and improve their weapons 
of resistance in the same proportion, to keep that 
safe which the others desire to- destroy. Exactly 
in this same way have Creeds become what they 
now are. The sacred treasure of Christian doc- 
trine, of which the Church is the keeper, is 
guarded by a triple wall — the strong and simple 
bulwarks of the Apostles' Creed first defend it — ^ 
that agsLin is surrounded by the wider and more 
extended outline of the* Nicene Creed, and, as a 
last defence — the outworks of the Faith— theCreed 
of Saint Athanasius is added, which, like some 
strong breast-work fenced with iron spikes, has a 
point ready to keep back almost every form of 
heresy that could attack the Christian Faith. 

Perhaps there is not one part of our Prayer Book 
against which more objections have been raised, 
and more attacks made, than the Athatiasian 
Creed. We must all remember, even from child- 
hood, the vehemence and warmth with which even 
nominal members of our own Church have argued 
against * this uncharitable Creed,' as they have 
called it. 

Now all objections against this, or any other 
part of our Service, must be against the doctrines 
contained in it : for if there be nothing in it con- 
trary to Scripture, there can be nothing in it 
which should be objected to. Now we would 
ask any person who did object to this Creed, 
candidly to say what doctrine, set forward in this 
Creed, is contrary to Scripture. We have before 
mentioned that this Creea was put together espe- 
cially to guard and defend the Christian Church 
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against a swarm of different heretics, who either 
denied or explained away the doctrine of the 
Trinity, i. e. that there are " three Persons of equal 
wisdom, power, and goodness, and one God;" 
or that other great doctrine, that *'our Lord Jesuft 
Christ, the Son of God, is both God and Man." 
We must bear this in mind in reading and 
examining this Creed. Now keeping this before 
us, it will explain why we are taught in this 
Creed * not to confound the Persons of the 
blessed Trinity ;' that is, not to mix them up 
together y so as to make it appear there are not 
three Persons, as a false teacher called Sabellius 
did ; nor ' divide the substance ;' that is, make it 
appear there are three Gods, as another did, and 
so on. One heretic said, 'that the Father was 
c:reater than the Son and the Holy Spirit,' it was 
therefore necessary to declare, ' that the Godhead 
of the Father, Son, and Holy Ghost, is all one, 
equal, and co- eternal,' i. e. eternal together. 
Another heretic said, that 'the Son of God 
was created,' — thereby making him only equal 
with the angels. This error made it neces- 
sary for us to declare in this Creed, that 'the 
Son and Holy Spirit are uncreate,* that is, not 
created. And thus we might (if time allowed us, 
or it were necessary) go through every article of 
this Creed, and we should find it set forth either 
in the very words of Scripture, or (as our eighth 
article says), * that it may be proved by most 
certain warrant of Holy Scripture.' 

But when those who object to this Creed are 
driven from general statements,the chief objection, 
which is made against this Creed, is, because it 
declares at the beginning y that 'whosoever will be 
saved, must hold the Catholic Faith, which Faith, 
except every one do keep whole and undefiled. 
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without doubt he shall perish everlastingly;' 
and again at the end, *• that except a man believe 
this faithfully, he cannot be saved,' These are, 
we believe, the chief points of objection to the 
use of this Creed ; the other difficulties we have 
endeavoured to explain: let us now consider 

THIS OBJECTION. 

He that objects to these strong declarations in 
this Creed, does in fact object to the same strong 
words in Scripture, and, by so doing, cavils and 
finds fault with the Almighty God, who put them 
there. For, if those parts of the Creeds, against 
which these persons object, are put into other 
words, they declare no more than this, that " he 
who believeth and is baptized, shall be saved," 
and *'he that believeth not, shall be damned." 
These are Christ's own words, and no words in 
that Creed are stronger than these. 

Our Lord then declares, that, in order to be 
-saved, a man must be baptized and believe — 
now what must he believe ? — what he pleases ? — 
what he thiiJ^s reasonable ? — ^what he can undter- 
stand? — or what God has revealed? — Surely, 
what God has revealed. But Jiow much of what 
God has revealed, must he believe? May he 
select and choose what he will and what he will 
not believe ? — ^no, he is to believe all; for the same 
Authority on which he is called to believe any 
part, requires him to believe every part; and 
that man who says he believes this and this, 
but says he cannot or will not believe that, it 
may well be doubted whether he believes at all. 
If then we must believe^/ that God has revealed, 
and there is nothing in this Creed but what God 
has revealed, then every thing in this Creed is to 
be believed, and they who do not believe it, 
cannot be saved. 
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But another difficulty is here brought forward — 
' must a man understand all the deep mystery of 
the Trinity^ and be able to define the nature and 
the office of each Person^ as these things are laid 
down in that Creed ? and unless he thus under- 
standsy is he to be lost V It is not said that he is 
to understand, but to believe. For, if none 
should be saved but those who understood any 
one mystery, not one would be saved ; a mystery 
(and God's nature must be a mystery to all but 
Himself) is not to be understood, but believed in 
the simple Word of God. "Without controversy *' 
(i. e. without any question) ''great is the mystery of 
Godliness" — (the great and chief truth of our 
religion is a great mystery, and can never be un- 
derstood) "God was manifest in the flesh**— 
(for Christ, the Son of Man, was God with us)— 
"justified in the Spirit'* (for, — ^he was declared 
to be the Son of Gx)d, by the Spirit, which lighted 
on and dwelt in Him,)—" he was seen of angels " 
-^"believed on in the world, and receive up 
into glory." Who can understand this ? and yet 
whosoever doth not believe this with hii& hearty is not 
a Christian, and that same merciful Saviour who 
says, " Come unto me, all that are weary and 
heavy laden," and " Him that cometh I will in 
no wise cast out ; " and mourns, " Ye will not 
come unto me, that ye might have life," says also, 
" He that hath the Son hath life, and he that 
hath not the Son of God hath not life, but the 
wrath of God abideth on Him." 

But some one may still say, 'Are we to believe 
those points concerning the nature of Grod, which 
we cannot understand, and which seem contrary 
to reason.' " I speak as a man " — I am using thie 
words of an objector. We are not ashSl to 
believe one thing contrary to reason, (and this is 
most important to be observed), though we are 
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required to believe many things above our reason, 
I know, for example, that every man has a body, 
made of dust, that is one thing — ^a soul, the 
Ireath of God, that is another — and, if he is a 
Christian, he has also the Spirit of God dwelling 
in him, that is a third, and each of these three 
things differs from the other. Since the body is 
not the soul — ^nor are either body or soul like the 
Spirit — and yet, different as they are, they make 
but one man : and, different as they are, they 
'* agree in one." Do you believe this? — Nay, 
you know it, and yet two of these things you 
nave never seen, (for no man hath seen a soul, 
and no man can see the Spirit.) This, too, is a 
mystery ! impossible to understand, and yet we 
believe it. So likewise, the nature of God's Being 
is a great and deep mystery, but if we believe 
that God hath revealed it in His own true Word, 
then to doubt the whole, or doubt any part of 
what he hath thus declared (whether set forth in 
His Word,, or gathered out of His* Word into a 
Creed) is not to doubt a Creed, but to ^^make Crod 
a liar.'' 

And in plain truth, the real root of all such 
cavils and objections, is unbelief — the natural 
infidelity of our heart. We will not take God's 
own plain declarations — his own clear words, 
which cannot be mistaken :— the Scripture deals 
too plainly with us — the terms of the Gospel are 
too decided for us — the free mercy of God to 
all that repent and believe is not free enough 
for us. We would fain persuade ourselves, 
that even if we do not believe all that is re- 
vealed to us — even if we do not leave all sin — 
God is so merciful that he vnll accept us as we 
are — and shorten his measure to our dwarfish 
stature — and open his strait gate to our weak* 
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nesses — ^and make his narrow way broad enough 
for us and our half faith (but real unbelief)^ par- 
donable ififirmitieSf as we call them, but real sins 
as God calls them, to travel on quietly together. 
The real (though often unperceived) spring of all 
such objections is an uneasy conscience, or a mind 
not persuaded of the truth — that would hate the 
truth which is too strict for it, (as Ahab hated 
Micaiah the Prophet of the Lord) because, when- 
ever it is heard, it " prophecieth no good to the 
unbelieving heart, but only evil.*' 

Having thus endeavoured to explain the diffi- 
culties which a candid and sincere enquirer would 
probably find in this Creed, and having also tried 
to follow up, to their real source and spring, 
the objections of those who dislike this Creed, 
because it is too strict for them, we would 
observe to you, that this very Creed has been 
preserved m the Liturgies of every Church, that 
has not openly denied, or secretly explained away, 
the great doctrines of the 'Trinity ' and 'Christ's 
Incarnation ;' that is, His becoming man to atone 
for our sin. The Church of Rome, and the 
Greek Church (both, on other points, in grievous 
error^ the one being worshippers of dolls and 
pictures, the other picture worshippers) yet both 
kept this Creed safe, though, like other things 
drawn from God's Word, it lies buried under the 
rubbish of their own traditions. Luther calls it 
'the bulwark to tl^e Apostles' Creed' — at the 
Reformation, every Protestant Church preserved 
it — the Puritans in England, (who are the fore- 
fathers of most of our Protestant Dissenters) 
embraced it as readily as the Church of England 
itself. 

If any one, then, should doubt as to this 
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Creed, let him first diligently search the Scrip- 
tures, and if, after a careful and prayerful con- 
sideration, he finds that those Holy Writings 
declare what is contrary to this Creed, then he 
may reject it — ^but this he will not have to do, 
because every word of the Creed may be proved 
by most certain warrants of Scripture. 

Before we leave this important subject let me 
observe, that the word ^helV in the Apostles' 
Creed, means * the place of departed spirits ' — 
not the place of torment — the same place of 
which David, speaking in the person of the 
Messiah, says, "Thou wilt not leave my soul in 
helJ, neither wilt thou suffer thine Holy One to 
see corruption." — (Ps. xvi.) By the ' quick ' is 
meant, those who shall be found alive on earth 
at Christ's second coming. 

In the Wicene Creed, (i. e. that which is read in 
the Communion Service) the words, * by whom all 
things were made,' are spoken of Christ, who is 
" the Word of God, by whom God made the 
worlds." 

The words 'whose kingdom shall have no end,' 
were added to the Nicene Creed, because there 
was a sect of heretics, who said, * that Christ's 
kingdom shall end at the Day of Judgement.' 
Whereas, when St. Paul (in 1 Cor. xv. 24,) says, 
that " Christ shall, at the end, deliver up the 
kingdom to God," he means his kingdom, as 
*' Mediator between God and man;" which office 
will not be needed, because the redeemed of the 
Lord shall be then delivered from sin for ever — 
whereas now, ' when any man ' (i.e. any believer) 
* sins, he needs an advocate,' (one to plead his 
caus€0 'with the Father,' "Jesus Christ the 
Righteous." 
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When it is said, that the Holy Ghost is 'the 
Lord and Giver of life/ there is wanted a stop 
after the word * Lord/ (i. e. Jehovah) who is also 
(in his office) " the Giver of all Spiritual life ; " 
and we should read it thus, ' I believe in the 
Holy Ghost, the Lord : and Giver of life.' 

Such are those Confessions of our Christian 
Faith, which we publicly make in our Church of 
England, in which we declare our own belief, on 
the one hand, and hold out a shield of defence 
against the errors of false teachers and false 
brethren, on the other. 

These Confessi(»is of Faith are to be made by 
each one for himself — ^it must be / believe — i 
beheve for myself- — I believe, in my hearty this is 
true — I set to my seal, that God is true in His 
Word, and that this is drawn from that true 
Word of God. 

Sin is a personal thing — my sins are mine, and 
not another's — the sins I have done in thought, 
word, and deed, are written down on that page 
of God's Book of reckoning, wherein my name is 
written. " All have sinned " beside me — ^but 
this general acknowledgement of sin will avail 
nothing for me — I must acknowledge my trans- 
gression, and my own sin must be ever before me. 

So also Faith must he personal — I must believe 
for myself — another cannot believe for me — Faith 
is never done by deputy. I must take home to 
myself the great general truth, that Christ died to 
save sinners — I believe that he died to save we — 
if I would have my " Faith counted unto me for 
righteousness," and obtain from the mercy of 
God, through Faith, a free, full, and perfect 
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pardon on account of Christ's all-sufficient atone- 
ment. 

Now, if this be so, should we not look well to 
ourselves — each for himself? — Should we not each 
examine ourselves, " Am I in the Faith ?" — Do I 
really and truly believe, what, as a Christian, I 
profess to believe ? — Do I believe with my heart 
unto righteousness — and am I justified by that 
Faith ? — and, because I believe with my heart, 
do *' I therefore speak with my tongue, and make 
confession with my lips unto Salvation ? " — Do I 
know that this true " Faith of God's elect,'* is 
" the gift of God ? " — that I must seek for it in 
earnest prayer? — Have I thus sought it? — and, 
seeking, have I found it ? — Do I pray for its in- 
crease, " Lord, increase my Faith " — " Lord, I 
believe, help thou mine unbelief? " Let us each 
remember, 1 must appear alone before the Judge* 
ment-Seat when I die. I must see my Saviour 
for myself y and nothing, but having for myself 
believed in Him, will cause him to deliver my 
soul in that awful hour. May He bestow that 
precious Faith on us all, that we may each behold 
Him then *' with joy, and not with grief," for His 
great Name's sake. Amen. 



SERMON VI. 



1 TIM. II. I. 

" I EXHORT, THERErORE, THAT, FIRST OF ALL, SUP- 
PLICATIONS PRAYERS INTERCESSIONS, AND GIVING 

OF THANKS, BE MADE FOR ALL MEN." 

In these words of St. Paul to Timothy, 
who was appointed the first Bishop of the church 
of Ephesus (as we learn from ch. i. ver. 3), we 
have the Apostle's directions concerning Public 
Prayer: for although, in our private individual 
addresses to the Throne of God, we ought doubt- 
less to remember many beside ourselves, yet the 
words " all men," and the diflFerent divisions of 
" supplications, prayers, intercessions and giving 
of thanks," seem to fix these directions as pecu- 
liarly belonging to the subject of Public and 
Common Prayer in the congregation. 

The words here translated *' supplications, 
prayers, intercessions, and giving of thanks," 
seem to point out diflerent parts of public prayer : 
by " supplications," the Apostle is supposed to 
mean those prayers, in which we ask God to 
supply our wants — to give us what we have not ; 
by ** prayers," those in which we ask for the 
continuance of what we have; by "intercessions," 
prayers for others, whether for the turning away 
of evils from them, or the bestowing good things 
upon them; and by "giving of thanks," all 
thanksgiving prayers. 

We have already, in the course of these con- 
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siderations, observed in what manner the Church 
of England assists her members to do that, which 
she points out to them in the Exhortation, as the 
object of their assembling in the house of Prayer ; 
— and having first led them, with one voice, to 
confess their common sins; — having next set 
apart a portion of those Psalms, in which we set 
forth God's most holy prawe ;— after that, having 
caused them to " hear God's most holy Word * 
in the Lessons ; — and, after they have heard that 
Word (by hearing which, faith cometh), having 
taught them to declare their common faith in 
words gathered from that Book of God ; — she 
leads them, in the last place, ' to ask such things 
as are requisite and necessary, as well for the body 
as the soul ; ' — all which requests are put forward 
in the remaining part of our Public Service — the 
Collects and Litany. 

Let us now endeavour to notice (as shortly as 
we shall be able to do with clearness and sim- 
j)licity) this remaining portion of our Public 
Prayer. 

Immediately after the Creed follow two short Sen- 
tences — the one spoken by the Minister to the 
people, the other by the people to their Minister. 
After having together declared our common faith, 
the Minister of God, addressing the people in the 
same words with which pious Boaz addressed his 
reapers (Ruth ii. 4), and which was a form of 
salutation amon^the ancient people of Gt>d, says 
to tbem, "The Lord be with you!'' and they, 
wishing him the same blessing, in other words 
answer, * And with thy spirit,' — that is, ' The 
Lord be with thy spirit.' This is the only part of 
the Church Service in which the Minister and 
peopk distinctly address each other — they pray 
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for each other in many other parts: — thus, in 
every prayer offered for the Clergy, their own 
Clergyman is prayed for by the people ; and in 
every prayer for (jod's people, the Minister prays 
for his own people, as he naturally thvnJa most for 
them :-<— but in these short Sentences the Minister 
and people speak to each other, and declare the 
good wishes which each has for the other in their 
heart. 

After this the Minister, again addressing the 
people, says, * Let us pray/ It was the duty of 
the Deacons, in the ancient churches of Chris* 
tians, often to call upon the people thus to pray ; 
and diis ancient practice has been well preserved 
in our Church of JBngland, since it serves to re- 
mind us what we are about to do — to stir us up to 
do it rightly — ^to make us ** gird up the loins of 
our mind, and gather up the thoughts, which 
have been trailing on the earth ; — and, where it 
is placed before a longer prayer, after any short 
responses, it serves to shew us that we are about to 
pass from one form of praying to anodier. 

After these two short Sentences there follows an 
equally short but earnest form of prayer, in which 
we call on each person of the Blessed Trinity to 
have mercy upon us. — ^We address each as ' Lc»t],' 
though we do not name each separate Person ; 
and with our minds we should pray to each, as we 
are repeating this prayer. The first three Sen- 
tences in the Litany are the same in substance as 
these three short Sentences ; but they are longer^ 
and the different offices and titles of each Blessed 
Person of the Trinity are more distinctly ex- 
pressed. Thus while, in this short Litany, we 
call on the Father only in these words, ' Lord, 
have mercy upon us,' we there address Him as 
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* God — the Father— of heaven/ While we here 
speak to the Son in these words^ * Christ have 
mercy upon us/ in the Litany we address him as 
'God the Son, Redeemer of the world:* and 
while, in this part of the Service, we only repeat 
the same words in calling on the Holy Spint as 
we used in praying to the Father, we address the 
Blessed Spirit, in the Litany, as ' God the Holy 
Ghost, proceeding from the Father and the Son.' 

The Short Sentences which immediately follow 
the Lord's Prayer, and begin, ' O Lord, shew thy 
mercy upon us,' are remarkable, not only for their 
scriptural words — ^not only for the comprehensive- 
ness of their meaning and the many subjects of 
prayer they contain, — but for being a perfect 
analysis or short summary of the remaining Pray- 
ers of the Public Service. We pointed out to 
you, in the Exhortation, a like short summary of 
the different parts of our public worship : — let u« 
now observe the way in which the remaining 
Prayers (both of Morning and Evening Service) 
are, as it were, contained m these short verses — so 
that, in the same way as the heading of each 
chapter in our Bible gives us (and generally in a 
wonderfully clear and short manner) the chief 
subjects of the chapter, so these short sentences 
will be found, on examination, to contain the sub- 
ject of each of the remaining Prayers. 

The first two Sentences, 'O Lord, shew thy 
mercy upon us, and grant us thy salvation,' are 
the sum and substance of the Collects for the 
different Sundays; — for if those Collects should 
be, as it were, taken to pieces, and those things, 
which are common to them all, put together, it 
would be found that in every one of them mercy 
is asked, and salvation prayed for, though in 
different words. 
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The next two, ' O Lord, save the Queen, and 
mercifully hear us when we call upon Thee,' 
plainly direct us to the Prayers for the Sovereign 
and the Royal Family. 

The next four, * Endue thy Ministers with 
righteousness — and make thy chosen people joy- 
ful ; O Lord, slave thy people, and bless thine 
inheritance,' point to the Prayer for the Clergy Bud 
People. 

The next two, ' Give peace in our tiipe, O Lord, 
because there is none other that fighteth for us, 
but only Thou, O Lord,' contain the substance of 
the CoilecU for Peace in the Morning and Even- 
ing Prayers. 

The last two Sentences, ' O God, make clean 
our hearts within us, and take not thy Holy Spirit 
from us,' answer to the Morning and Evening 
Collects for Grace, — the great work of grace 
(that is, the influence of the Holy Spirit) being to 
purify and cleanse the heart by faith and repent- 
ance. 

Thus these Sentences are the cream, as it were, 
of the remaining Prayers of our Church Service, 
(for the Litany is a separate Service, and used 
only on Wednesdays, Fridays, and Sundays.) 
We are in them taught the different subjects, for 
which we are to ask, in the Prayers that follow ; 
and from the Minister and people having ea^ a 
part to bear in these short but powerful and com- 
prehensive Prayers, the people answering their 
Minister, and the Minister rousing and stirring 
up the people, unless each bears the part be- 
longing to them, the sense o^" these short Prayers 
is broken : — the people must follow in their heart 
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that part of the Prayer which the minister prays 
aloud^ and he must accompany in his spirit^ what 
they^ with united voice^are uttering before theLord. 

Let us now briefly draw your attention to thb 
Collects. 

The short Prayers, which we call Collects, have 
(it is most likely) received that name, be- 
cause in them are collected (or brought together 
into a small space) the chief subjects contained in 
the Epistle and Oospel of the day. And this is 
done m them in a very remarkable manner, as you 
would find^ on carefully comparing the Collect, 
Epistle, and Gospel together, and reading them 
with a view to discover the connection between 
them. And let no one say that such an exercise 
as this is merely the reading a ' Service Book,* as 
men of bitter spirit used to call the Prayer Book : 
— the arrangement of those portions of Scripture, 
which are read as the Epistle and Gospel of the 
day, is indeed man^s arrangement ; the judgment 
which led them to make choice of these passages 
was indeed man^s judgment; — but it was that of 
men, whose holy lives — ^whose meekness of wisdom 
— ^whose zeal for the glory of God — whose boldness 
in preaching the word — ^whose patient suffering 
for the truth s sake — ^whose cruel death, willingly, 
cheerfully, and often triumphantly undergone — 
proved to all, but their blinded persecutors and 
oigotted adversaries, that they were indeed taught 
of God to live, and, strengthened by Him, to die. 
Let no one therefore say that the arrangement^ 
which thus enables every member of the Church 
'*to compare Scripture with Scripture, and spiritual 
things with spiritual,'* is not a profitable and 
edifying one. While we stedfastly maintain that 
God is His own interpreter^ and that the Eternal 
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needs no help from such earth-worms as we are, 
to explain His Word, but both can and does 
" reveal it even to babes" by His Spirit, let us 
beware of running into the opposite error, and 
make it seem as if God never taught any hat our^ 
selves — which those persons appear to affirm, who 
set no value at all on the opinions of the wise and 
holy, and pay no respect to the united agreemeni 
of believers, from the beginning of Christianity. 

The Collects are a part of our Church Service, 
which has been chiefly objected to by those, who 
say that our. worship is * Popish,' and who, in 
their hatred of Popery, have been led to dislike 
our Prayers, because of their supposed likeness to 
Popery. 

Now, in answer to this objection, we have to 
observe, that the greater part of our Collects were 
brought into England in the time of that Pope 
who converted to Christianity those of our Anglo- 
Saxon forefathers, who had not become Christian^ 
before ; and they were old at that time, having 
been used in the Church of Rome before that 
Church had fallen into its grievous errors of doc- 
trine and practice. And we must bear in mind 
that the Church of Rome was once a pure Church, 
and then taught " the truth as it is in Jesus ;"— 
and if the doctrines put forth in those Collects, 
(which are objected to) are drawn from and may 
be proved by Scripture, we are surely not to reject 
the scriptural truths, because the channel through 
which they have come to us is defiled. The man 
who should throw away a bank-note, because the 
cover in which it came had been soiled in passing 
through the hands of different careless messengers, 
would be condemned by all, and justly. 

Again — these Collects were carefully and most 
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scrupulously examined by our Reformers, and 
every word— even the sligntest expreaion that was 
unscripturalf^vfzs taken away. They did with 
these ancient Prayers as men do with that earth 
which contains the gold ore — they break it up— 
they nft it — they wash it — ^they melt it— tney 
make it pass often through tlie fire, that what is 
earthy may be removed, and the pure gold left 
behind. So did our Reformers break up and sift 
these Collects, so that the earth and rubbish of 
man's invention have been taken away, and that 
only left which is purely scriptural. If clumsy 
builders had faced a beautiful stone church with 
common bricks — ^hid its chaste and noble pillars 
with a case of plaster — and painted with glaring 
white its black oak panelings and raftiers — ^woula 
it be wisdom to pull that church down ?— or would 
it not be both prudent as to expense, and in good 
taste also, to restore that beautiful church, by 
taking away the bricks, cutting down the plaster, 
and removmg, by the knife and some chemical 
liquid, the paint that has been daubed upon its 
walls and beams of oak ? — Now this is what our 
Reformers did : — -they left all that was scriptural 
and catholic — all that was venerable by its age, 
and useful either for ornament or for beauty ;— 
they would not pull down the church because 
those, who boasted themselves to be builders, had 
defaced it, and hidden the beauty of its simple 
and scriptural Services with the burnt bricks of 
their own earthly traditions, and daubed its Creeds 
(those pillars of the truth) with the sand, and 
gravel, and untempered mortar of their oum com-- 
mandments; and had hidden the solid oak of its 
walls, and the rafters of its roof, with the pcdnt of 
their own interpretations — which hid what they 
pretended to improve. 

If the Collects of our Church, then, (as well as 
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the other parts of its Services) contain nothing 
that is contrary to Scripture, and teach us to ask 
only such things as we are encouraged and en- 
joined to ask m Scripture,— -surely there is no 
reason for calling them 'Popish/ because they 
came down, inde^, to us, through the church of 
Rome, but were used in that Church hefort it was 
Popish, and had thereby ceased to be a pure 
branch of the universal Cihurch of Christ. 

After the Collect for the day come the Collects 
for ' Peace' and ' 6ra.ce/ These two things,— 
'Peace and Grace,* — contain all temporal and 
spiritual blessings. St. Paul begins everv Epistle, 
except that to the Hebrews, and nearly ail the 
Letters of the other Apostles (Peter, James, and 
John) begin with wishing '' Gh:^ce and peace." 

" Peace" is used in Scripture for every earthly 
blessing. It was our Lord's dying bequest, 
*' Peace I leave with you." In the verse imme- 
diately following our text, St. Paul shews that 
*' peace" is closely joined to " godliness and 
honesty ;" and that the blessing we derive from 
the just rule of ''kings, and those that are in 
authority," is, that we are thereby enabled to live 
'' a quiet and peaceable life in all godliness and 
honesty." 

One thing is worthy of remark concerning the 
beginning of all our Collects, viz. that we address 
God in each Collect by those titles which answer 
to the subject of our prayer in that particular CoU 
led. Thus, for example, in this CfoUect, in which 
we pray for " peace," we address God as ' the 
Author of Peace, and Lover of Concord ;' and our 
knowing that this is a part of the character of the 
Almighty, emboldens us to ask for that blessing 
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of peace^ which he loves to see^ because it is 
according to his nature, and which, therefore, He 
will be ready to impart to us. 

Thus again in the Collect for Grace, in which 
we ask for *' grace'^ to help us against evil and 
lead us into good, we address God as * our 
heavenly Father, — Almighty and EverlastingGod,' 
because, as a Father, he is willing to help his 
children, as the Almighty God he is abk to help 
them, and as the Everlasting God, he is able to 
help them always. 

Thus again, in the Prayer for the Sovereign, 
we address God as ' the King of kings, the Lord 
of lords, the only Ruler of princes, who from his 
throne beholdeth all the dwellers upon earth ;' — ^as 
a King, then, God may especially be called on to 
help kings. 

And, in the Collect /or the Clergy and People, 
(forasmuch as He alone can do the great and 
marvellous work of keeping his believing people 
safe in the midst of their enemies) we address him 
as the ' Almighty and Everlasting God, who alone 
worketh great marvels.* 

We may here observe, that by the words 'in know- 
ledge of whom standeth our eternal life,* is meant 
that our eternal life depends on and consists in tlie 
right knowledge of God, according to our Sa- 
viour's words, "This is life eternal, that they 
might know Thee, the only true God, and Jesus 
Christ, whom thou hast sent.'* (John xvii. 3.) 

By ' wealth,' in the Prayer for the Sovereign, 
is meant prosperity of soul and body, as in 1 Cor. 
X. 24, '* Let no man seek his own, but every man 
another's wealth," that is weal (well) or good. 
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By ' Curates' is meant all Clergy to whom the 
care (or cure) of souls is committed. The Spirit 
of God is (in the same prayer) called ' the health- 
ful Spirit of God's grace/ because He brings 
health to the soul^ healing all its diseases, and 
making, what was ill, well. 

In so short a sketch, as these Sermons must 
necessarily give of our Church Service, we can 
only notice very briefly the Prayer for all Con- 
ditums of Men, which is used when the Litany is 
not read, beginning, ' O God, the Creator and 
Preserver,' &c. This Prayer shortly sums up all 
those subjects of prayer, which are expanded and 
opened out into their particular and several parts 
in the Litany. As in that Prayer we are about 
to ask God's favour for all men, we address Him 
as ' the Creator and Preserver of all mankind.' — 
We then ask that He would make all nations 
know him, and be saved. — We pray for his whole 
Church, that all, who are called Christians, may 
be led by His Spirit, and with one heart (* unity 
of spirit'), united together in peace (^ in the bond 
of peace'), and ' in righteousness of life,' may 
(hold) keep fast the faith. We then pray for all 
who are afflicted in any and in every way, * in 
mind' (such as the sorrowing — the conscience- 
stricken — the poor lunatic), ' m body,' (the sick 
— ^the maimed — the halt — the lame — the blind), 
* or estate,' (the poor and needy — the ruined, or 
those who fear ruin.) 

The General Thanksgiving which follows this 
Prayer, is of the same comprehensive character — 
as wide in its meaning — as broad in the span of 
its subjects of praise, as the other is in those of 
prayer. — ^There is no mercy, temporal or spiritual, 
which we either have received, or ever can receive, 
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that is not pointed at in this Thanksgiving. And 
in our own private prayers, we should find this a 
frame-work of all Fraise, ready to our hand, to 
hang our particular and individual mercies on, as 
they arise in our life, or rise up in our memory. 
And, knowing that our best thanksgivings are but 
thankless, and our most hearty praises not as 
hearty as they should be, we end this General 
Thanksgiving with a prayer for ' such a due sense 
of all God's mercies,' as shall make us truly 
thankful, and shall lead us to shew forth God s 
praise by our lips and lives — by devotion to his 
service in soul and body — by righteousness and 
holiness of life. 

We end with a Prayer of St, ChrysostoMj^ 
addressed to Christ, as God— for we remind Him 
of His promise, " Where two or three are gathered 
together in my name there will I be in the midst 
of them." (St.Matt. xviii. 20) There is a great 
beauty, and a meaning, at first not observed by us 
in our being led back in this Prayer to ask for the 
fulfilment of our ' desires,' as well as * petitions' — 
the pious worshipper will have found many a 
desire suggested by the petitions and prayers 
in which he has joined — his wants as an 
individual Christian — his peculiar trials — ^his 
spiritual difficulties — the cases of friends — the 
circumstances of his family — and the wishes 
arising from these things, will have mixed in the 
thoughts of his heart with the petitions of his 
lips — all these he pleads for, when he asks his 
Lord to fulfil his ' desires' as well as his ' petitions* 
— and he is taught in the last part of that prayer 
to sum up, in words the most full in meamng 
that could be put together, all that he has asked 
for — all he could ever pray or wish for — ^that 
God * would grant him in this world knowledge 
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of his truth, and in the world to come life 
everlasting/ 

Such is our Daily Prayer — concerning which 
we are bold to say, that they who understand it 
the best will value it the most ; and they will value 
it the most — who feel their sins most deeply — 
confess them most humbly — ^believe most heartily 
— live to God most fervently — desire heaven most 
sincerely — and long most ardently to have sin 
for ever taken away, and be made ' like to the 
image of the only begotten Son of God/ 



SERMON VII. 



Acts iv. 24. 
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AND WHEN THEY HEARD THAT, THEY LIFTED UP 



THEIR VOICES TO GOD WITH ONE ACCORD. 
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These words shew us, that the infant 
Church of Christ, taught by one "spirit of grace 
and supplication," ** hfted up their voices with one 
accord,'* and, in one united prayer, ** called upon 
God in the time of trouble" — besought Him that 
He would give His servants boldness to speak 
His Word, without fear of the threatening of their 
enemies, (who had straitly charged the Apostles 
Peter and John not to speak at all, nor teach in 
the name of Jesus), and that He would cause His 
Gospel to spread, and be glorified. These words 
of our text, then, shew, that united prayer, in 
which every member of the Church joined with 
voice, as well as heart, began in the very first days 
of Christianity. And thus our practice in the 
Church of England of Common Prayer, in which 
all the people join with their minister, is a primi- 
tive practice, and began in the Apostles' times, 
and with the Apostles. 

We have already considered that part of our 
Public Services which are, strictly speaking. 
Morning and Evening Prayer. 

The Litany, which we go on to consider to-day, 
was originally a separate form of prayer, and used 
at separate times. We know that our Prayers 
are complete without the Litany, which is only 
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read on Wednesdays, Fridays, and Sundays, the 
first two being the days appointed as days of fasting 
and abstinence, and the Sundays being the days 
on which the greatest number of people are 
assembled. But the Litany was used at a dif- 
ferent time of day from the Morning Prayer — that 
was then Morning Prayer y (strictly speaking) — 
beiug read in the morning early, ^ at the beginning 
of the day ' — not as now, wlien it is nearly noon 
before it is begun, &nd quite afternoon before it is 
ended — and the Litany was a separate service at 
another part of the day. Now it is so arranged, 
that, by leaving out those of the Morning Prayers, 
the subjects of which are contained also in the 
Litany, the Litany is woven into the other part of 
the service, so as to form a continuation of the 
Morning Prayer ; and thus assist us to do 
that, which, in the Exhortation, is mentioned as 
the last object of our assembling together, viz. 
' to ask such things as are requisite and necessary, 
as well for the body as the soul.' 

The word " Litany " means (as the rubric before 
the Litany shews) a ^ General Supplication.' The 
ancient Church called those solemn prayei's by 
this name, which they were wont to make in times 
of peculiar danger. It may be truly said con- 
cerning our Litany, that while, from its setting 
forth what should be the subjects of every Chris • 
tian's prayer, it is suited for every day of solemn 
supplication and for every time, it is, from its 
containing prayers against evet y possible shape and 
form of danger and temptation, suited also for am/ 
season of trial whatever, to which the Church of 
Christ could be exposed. 

Before we enter into a more particular con<-> 
sideration of it we may remark, that our Litany 
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is not quite the sacne as that of any other Church 
— it is not much untike that of the Lutheran 
Church of Germany and Denmark — ^it differs 
greatly from that of the Roman Church, tbe 
greater part of which is taken up with addresses to 
a crowd of Saints to pray for them, so thnt the 
prayers for blessings to be bestowed, or evils to 
be turned away, are comparatively few ; and is 
not so much a General Supplication, as a string 
of invocations to those who, if they were Saints 
indeed, and if they knew what is done upon earth, 
could only grieve that men should make their 
names a means of restraining prayer to God, and 
keeping them from the only Being that can either 
bear or answer prayer. 

The Litany begins with an invocation (that is 
a calling upon) each Person of the ever-blessed 
Trinity, and all the Persons together, 'to have 
mercy upon us/ In the first three petitions (to 
use the words of the Athanasian Creed) we call 
on * One Grod in Trinity ; ' that is, we call on the 
One True God by each of His Persons. In tbe 
fourth and last petition, we call on the same 
'Trinity in Unity ;' that is, we speak to that God, 
who is three in Person, as the * One holy, blessed, 
and glorious ' Lord. 

We first address the Father ; and, when we add 
the words ' of heaven,* calling Him ' Father of 
heaven,' we only mean the same as if we spoke 
to Him as our heavenly Father. We spealc of 
ourselves as * miserable sinners,' and plead with 
Him for * mercy.* We are * sinners,* for we have 
broken those Laws which God, as "the Judge 
and King of all the earth,** hath laid down for 
the government of his subjects. We are 'miser- 
able,' because, as it is a fearful thing '' to f^ll intQ 
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the hands of the Living God/' so it is a sad and 
a^^ful thing to have the wrath of God over us, 
because of our sins. As miserable sinners, deserv- 
ing wrath and acknowledging that we deserve it, 
we ask that God, who is a Father to each repent- 
ing prodigal that returns to Him, ' to have mercy 
upon us.' 

We next address the Son, as * the Redeemer 
of the world ' We acknowledge Him as God 
' equal to the Father as touching ' (as to) * His 
Godhead.* We acknowledge Him to be the 
Redeemer, not of some, but of all of the world — 
as we call on God as the Creator and Preserver of 
all mankind — "the Saviour of all men, though 
specially, (because effectually) of them that be- 
lieve." We acknowledge that we have sinned 
against Him, either by slighting His offers of 
mercy (if we have not yet truly turned to Him) — 
or by carelessness in Ilis service — coldness in His 
ordinances — unthankfulness for His benefits — un- 
mindfulness of His example, even if we may hope 
that we have begun to serve Him. 

We next address the Holy Spirit as 'proceeding,** 
that is, coming from the 'Father and the Son/ 
We acknowledge ourselves as transgressors agaiuBt 
the Holy Spirit, in having resisted His suggestions, 
neglected His leadings, not improved His gifts, 
and grieved Him by following too otten the devices 
and desires of our own evil hearts, instead of the 
godly motions of the blessed Spirit. 

We lastly address the Trinity — since to sin 
against one Person is to sin against all, and he 
who needs mercy from one needs to ask it of all. 

Thus this opening of the Litany is not only a 
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Confeesion of sin, and a solemn Prayer for pardon 
of that &n, but a Confession of Faith ; and as the 
people repeat the General Confession of sin after 
the minister, and the Creed (which is the GenerAt 
Confession of our Faith) in like manner, so this, 
which is both a Confession of Sin and Declaration 
of Faith, is to be said by the people after the 
minister ; and they are to accompany him here, 
as at the beginning of our Public prayer, with 
' pure heart and humble voice to the Throne of 
the heavenly grace/ 

The rest of the Litany after these first prayers, 
is addressed to our Lord Jesus Christ, as the first 
petition shews ; wherein we pray, that ' He will 

Sare His people, who has redeemed them with 
iS most precious blood ' — as those most solemn 
pleadings shew, wherein we implore Him *^ by all 
the different mysteries and mercies of His life — 
and death — His resurrection and ascension — to 
deliver us : ' and as the concluding prayers shew, 
wherein we call on Him as Hhe Son and Lamb d 
God, to hear us — to grant us His peace — and 
have mercy upon us/ 

The first part of the Litany, ending with that 
prayer, ' In all time of our tribulation ; in ail time 
of our wealth ; in the hour of death, and in the 
day of judgement,' is made up of supplications, 
that is, of prayers for " deliverance fi*om evil ; " 
and following our Church Catechism, which, in 
explaining those words of the Lord's prayer 
{'* deliver us from evil ") distinguishes evil inta 
'sin and wickedness' — 'our ghostly (spiritual) 
enemy* (the Devil) — 'and everlasting death,' — 
we shall find that this part of our Litany contains 
first prayers for our deliverance from all those, 
and then the means whereby, and the recuoTis on 
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account of which we pray to be thus delivered, 
viz. by the ' merits and death of our Lord Jesus 
Christy* which we plead separately in those solemn 
prayers, beginning ' by the mystery of Thy Holy 
Incarnation' (that is, His becoming flesh and being 
made a man.) 

It would be almost impossible, in so short- a 
sketch as these Sermons, to notice each particular 
prayer of the Litany. The observations that have 
been or shall be made, may (with God's good 
blessing) lead you to consider those attentively for 
yourselves, and thereby see more clearly the 
fulness of these Scriptural and most comprehensive 
Prayers. It must be enough for us, however, 
shortly to notice any difficulties — call your attention 
to particular beauties— or shew you the general 
plan and arrangements of this form of prayer. 

By ' the crafts of the Devil,' are meant those 
more secret and less apparent temptations by 
which he takes us at unawares — ^by his * assaults,' 
those open, sudden, and unexpected attacks, by 
which ne thinks to overcome and destroy us. 
Pride, vain-glory, and hypocrisy, are plainly sins 
of one chain — pride leading men to seek not God's 
glory, but their own — and when, to gain a character, 
they act a part, they become hypocrites, like actors 
with a mask on, seeming what they are not, and 
thus the pride that leads to vain-glory (for God's 
is the only true glory) leads also to hypocrisy. 
Thus too, * envy, hatred, and malice ' are kindred 
sins. Envious feelings, not resisted or cherished, 
become hatred — hatred, blown and budded, swells 
at last into malice, and uncharitableness (want of 
love and charity) as the root of all these, is put 
last. By * deadly' sin, as applied to fornication 
and such like crimes, we do not mean, like the 
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Papists, to affirm^ that any sin is small and venial, 
because ''all unrighteousness is sin — ^and the 
wages of all and every sin is death " — but, declaring 
and believing that no sin is small (since all sin 
is the transgression of God s Law, and he who is 
guilty of breaking one part of the Law is guilty of 
all) declaring that, every sin deserves the punish- 
ment of God's Law, because by every sin we break 
God*s Law, and therefore, that every sin is worthy 
of death — we yet, on the authority of Scripture, 
also beheve, that some sins have a more direct 
tendency to harden and deprave — " that whoredom 
and wine, and new wine, take away the heart *' — 
blunt and destroy the moral feelmg, and bring 
Egyptian darkness over the understanding. We 
therefore pray more earnestly against these more 
peculiarly ' deadly sins,' while we, in the same 
breath, pray against every deceit of the world, the 
flesh, and the Devil. 

By 'sudden death,* we of course mean 
unprepared death. We know that to the true 
Saints of God sudden death is sudden glory. 
Herod's executioner, and his sharp sword, that in 
a few moments after his prison doors were unlocked, 
left the Holy Baptist's body a headless trunk, 
only sent his blessed spirit into endless rest. To 
such as him, however suddenly death may come, 
it will not find them unprepared ; but as therje are 
few such saints in any mixed assembly of Christian 
worshippers, and many far unlike him in every 
congregation, it is both a wise and necessary 
prayer to be delivered from ' sudden death.' Con- 
cerning that Prayer, in which we intreat our Lord 
to deliver us from ' sedition, privy conspiracy, and 
rebellion' (which are evils to our Government and 
Nation), and from ' all false doctrine, heresy, and 
schism ' (which are the evils that would most 
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injure the Religion and Church of the Nation,)— 
Concerning this pra jer it is worthy of observation, 
that the root and caute both of disobedience to 
the Authorities of the State, and of division in the 
Church, is put forth in the last words of this 
prayer — as ' hardness of heart, and contempt of 
God*s Word and Commandment,' the one leading 
to the other ; since to despise God's Word is a 
proof of hardness of heart, and it is neglect and 
contempt of that Word, which makes men factious 
and discontented, as regards the State, and he* 
retical as regards ReUgion. 

In those following Prayers, in which we plead 
with Christ, by all He hath both done and suffer- 
ed, to deliver us, the word 'Passion' means * bitter 
suffering/ and in the Greek Church there was 
added another sentence, 'byThine unknown sorrows 
and sufferings.' And surely concerning all our 
blessed Redeemer's sufferings it may be* said, that 
we cannot know them, though we name them — 
for ** He trod ' the winepress alone, and of the 
people was there none with Him." 

The last prayer of this division of ike Litany 
teaches us, that there is no time or circumstance 
in which we do not need our Redeemer's help, 
and accordingly we are led to pray for that help 
against every time of need. In tribulation and 
severe trial we need Him to keep us from despair. 
In wealth, when we are prosperous in soul, and 
body, and estate, we need Him to keep us humble. 
In the hour of death we need him to be with us, 
that no pains of death may cause us to fall from 
Him. In the day of judgement we need Him, 
because it is only through the pardoning goodness 
of our Judge that we " can ever find mercy of the 
Lord at that day." 
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Such is this first part of our Litany, in which 
we pray to be delivered from evil ; and a more 
full and perfect comment on, and explanation of, 
that portion of the Lord's prayer could scarcely 
be given, than these words of our Litany contain. 

The next part of the Litany belongs to that 
branch of Prayer which St. Paul(l Timothy ii. 1.) 
calls " Intercession ; " that is, prayers in behalf of 
others. And we shall find (even on the very short 
and imperfect examination we shall be able to 
give to it) that there is no sort or condition of 
men— ^no state or circumstance of life— which we 
are not taught to remember in these petitions. 

We begin this part of the Litany with the 
words, * We sinners do beseech Thee, to hear us, 
O Lord God ; ' and we do this in humble 
acknowledgement of our unworthiness to pray to 
Him in behalf of others, though we do it in 
obedience to His express command to his Holy 
Apostle, St. Paul (I Timothy ii. 1.) 

We pray first for Christ's Universal Church, 
the same as is called the Catholic Church, in the 
Creeds } and means, in both its namei^, the Holy 
Church' throughout the World. 

After praying for the whole state of Christ's 
Church generally f we pray next for that branch 
of it to which we belong particularly, and therein 
first for the Sovereign, as the temporal head of 
our National Church; and we ask for the Sovereign 
that (he or she) may be first * sound in the faith,* 
* strengthened in the true worshipping of God,' 
and in the effects of a sound faith, viz. — Mn holiness 
and righteousness of life.' We ask next, that 
our Sovereign may be * pious* — that his heart may 
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be ruled in God's fditb, fear and love, and that he 
may evermore have affiance in Him, and ever 
seek His honour and glory ; and lastly, that he 
may be prosperouSy having ' God for his defender 
ana keeper, and obtaining the victory over all hu» 
enemies.' 

After praying for the Royal Family, we are 
taught to pray for the Ministers of that branch 
of the Catholic Church to which we belong. In 
thus putting the Ministers of God next after the 
Sovereign, the Christian Church, which has from 
the beginning done the same, only does what the 
Laws of our Country also do, when they give 
the Archbishops their rank next to the Princes 
of the Royal Family. We are next taught to 

8 ray for * the Lords of the Council, and all the 
fobility,* who, being in high place, are to be 
remembered next according to that direction of the 
Apostle, that " kings '* are to be first remembered, 
and then those " who are in authority ; " and, 
according to the practice of the first Christians, 
who prayed for the Nobles and those in high 
stations, by the title of the * whole palace.' 

After the Nobility and the first and chiefest 
Rulers of the State, we pray for all others who are 
in any authority by the general name of * Magis- 
trates;' that they may have grace to do justice 
and uphold the rights of their fellow men — for 
it is 6od's grace alone that " gives a spirit of 
judgement to them that sit in judgement." We 
then pray for all the People, and then for all 
Nations — that they may have " unity," oneness of 
heart among themselves — " peace" with other 
Nations—' and concord,' that is, friendly inter* 
course generally. 
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We then pray for the Souls of all Men, and for 
ourselves among them, — that we may have hearts 
to love and dread Him — " to serve the Lord with 
fear, and rejoice unto Him with reverence; '* — that 
all God's people may have increase of grace, to 
hetr His Word with meekness — '* to receive the 
truth in the love of it " — and to bring forth those 
blessed fruits of "love, joy, and peace," which the 
Spirit, giving life to the Word of God, makes 
Good's true people to bring forth. -.^^ 

We pray that those who have been led aside' 
from God's truth, in either doctrine or practice, 
may be brought back into the way of truth — that 
those who, through God's grace^ have as yet held 
fnst their uprightness, may be strengthened — the 
weak doubting hearts comforted — the fallen raisied, 
and the great Adversary of God and man "bruised 
under our feet shortly. ' 

We then are taught to pray for those who are 
in need, sickness, or any other adversity — that it 
may please our Lord to succour those who are in 
danger — to help those who are in necessity and 
want — to comfort those who are in tribulation and 
bitter sorrow. The traveller — the woman in her 
trial — the sick — the little children — the prisoner 
in the gaol — the captive in the dungeon — the 
fatherless child — the lonely widow — ^the desolate 
and homeless wanderer — the oppressed and afflict- 
ed of every sort — are all brought before us in these 
prayers, and pointed out as subjects for our inter* 
cession. And to Him, who taught us "to love our 
enemies, and do good to them that despitefully 
use and persecute us " — to Him do we pray m 
our persecutors and slanderers, that He would 
forgive them the wrongs they have done to u&, 
and turn their hearts to Himself and to 
people. 
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After namincr, lastly, our temporal comforts, and 
praying that He, by whose Providence the world 
is fed, will graciously give and preserve to our use 
the kindly fruits of the earth, — we gather, in the 
, last petition, all that penitent dinners can need — 
all that believing and renewed souls can desire, 
V. and implore Him, who alone hath power to for- 
* S' V give sins, that He * will ' forgive us all our ' sins,' 
. i^'j^ those faults, which we have knowingly and wil- 
-j.V'-*Hngly committed— ' our negligences,' those faults. 
^ ■ into which we have fallen through carelessness or 
surprise — and our ' ignorances,' which have been 
done with the smallest exercise of our will, and 
• the least degree of knowledge ; and that He will 
give us, for the time to come, the grace of His 
Holy Spirit, to amend our lives, according to His 
Holy Word. Then, after calling on Christ hrst 
as the Son of God — and tjien as the Son of man 
— the ' Lamb of God, that tak^ away tlie sins 
of the world,' we^nd t^e l||any, as we begaU it, 
by calHng on the Trinity in.tnat short but solemn 
form (which we notidfed in a former sermon) * Lord, 
ha^ mercy upon us— ^Christ have mercy upon 
us— Lord, have niercy upon us. ' 
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The two Prayers, immediately following the 
Lord's Prayer, are full of deep humility, and 
acknowledgement that God alone is able to deli- 
ver us out of temptation, whether of man or devil. 
And the short Sentences that come after these 
Prayers, display a spirit of holy earnestness, and 
humble importunity, which cannot be surpassed. 

The last Prayer (before that of St. Chrysostom) 
was written in time of great trouble, about 1,100 
years ago, and was corrupted by the Papists, who 
intreated God to turn away His wrath for the 
sake of the worthiness of the Skints. This part 
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#was taken ftway at the Reformation, and the 
words were added, ^ Grant that in all our troubles 
we may put our whole trust and confidence in 
Thy mercy * — from ^hich alone, through our only 
Mediator and Advocate, Jesus Christ, have we 
all our hope. 

Such is the Litany — Scnptural in all its language 
-comprehensive in the subjects it contains — and 
breathmg a spirit of deep and unfeigned humility — 
of holy reverence, and christian fear — of stedfast 
faith, and universal charity — which they feel the 
most who are nearest to the earth, iti their own 
eyes, and nearest to heaven in the wishes and 
purposes of their hearts. 
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